
 

 
 
 
Trump and Political Theology: 
Unmaking Truth and Democracy 



 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



Trump and Political Theology: 
Unmaking Truth and Democracy  
 
 
 
 
 
 
Jack David Eller 

 
 
 
 
 
 
 

 
 
 
 



 

 

 
GCRR Press 
An imprint of the Global Center for Religious Research 
1312 17th Street  Suite 549 
Denver, CO 80202 
www.gcrr.org 
 
 
 
Copyright © 2020 by Jack David Eller 
 
DOI: 10.33929/GCRRPress.TrumpandPoliticalTheology 
 
 
 
All rights reserved. No part of this publication may be reproduced, stored in 
a retrieval system, or transmitted in any form or by any means, electronic, 
mechanical, photocopying, recording, or otherwise, without the prior 
permission of GCRR Press. For permissions, contact: info@gcrr.org. 
 
Typesetting: Holly Lipovits 
Copyediting: Julie E. George 
Cover Photo and Design: Darren M. Slade 
 
 
Library of Congress Cataloging-in-Publication Data 
 
Trump and political theology: unmaking truth and democracy /  Jack David 
Eller ; foreword by Darren M. Slade 
p. cm. 
Includes bibliographic references (p. ) and index. 
ISBN (Print): 978-0-578-80730-0 
ISBN (eBook): 978-0-578-80731-7 
1. Trump, Donald J.—Theology.     2.  Religion and politics—United States.      
3.  Conservatism—Religious aspects—Christianity—History—20th and 21st 
century     4.  United States—Politics and government     5.  Church and 
social problems—Racism—United States     I. Title. 
 
BR115.P7      .E454    20 



 

 
 
 
A Selection of Publications 
By Jack David Eller 
 
 
From Culture to Ethnicity to Conflict: An Anthropological Perspective on 

International Ethnic Conflict (University of Michigan Press, 1999) 
 
Violence and Culture: A Cross-Cultural and Interdisciplinary Approach 

(Wadsworth, 2005) 
 
Introducing Anthropology of Religion: Culture to the Ultimate (Routledge, 

2007, 2014) 
 
Cultural Anthropology: Global Forces, Local Live (Routledge, 2009, 2013, 

2016, 2020) 
 
Cruel Creeds, Virtuous Violence: Religious Violence Across Culture and 

History (Prometheus Books, 2010) 
 
Cultural Anthropology 101 (Routledge, 2015) 
 
Culture and Diversity in the United States: So Many Ways to be 

American (Routledge, 2015) 
 
Social Science and Historical Perspectives: Society, Science, and Ways of 

Knowing (Routledge, 2017) 
 
Inventing American Traditions: From the Mayflower to Cinco de Mayo 

(Reaktion Books, 2018) 
 
Psychological Anthropology for the 21st Century (Routledge, 2019) 



 

 

 
 
 
Advanced Endorsements 
 
 
OMG.  Wow.  Here is an analysis of the Donald Trump phenomenon that 
goes deeper and wider than anything I’ve read.  A must read no matter who 
the next president is because David Eller's discussion of “political theology” 
reveals so much about the craziness and ironic coherence of American 
politics. 
 

—Mark Galli,  
Former Editor-in-Chief of Christianity Today 

 
 
In the void left by the death of God, Eller explores how the violence of 
language and the power of mediatic charisma can create a new politics of 
myth, ritual, and emotion: from this abyss Trump emerges as a figure of 
exception that reveals the contradictions of liberal democracies. This is a 
fundamental book to understand our age.   
 

—Dr. Antonio Cerella, Kingston University, London,  
Author of Genealogies of Political Modernity 

 
Eller highlights the inescapable significance of political theology to late 
modern discourse. His work combines a rich historical survey with a 
penetrating analysis of religious thought in twenty-first-century America.  
 

—Dr. Benjamin T. Lynerd, Christopher Newport University,  
Assistant Professor in the Department of Political Science 
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Foreword 
 

By Darren M. Slade 
 
I had the morbid pleasure of being on the campus of Liberty University 
during the 2016 presidential election between candidates Donald Trump and 
Hillary Clinton. Significantly, throughout its existence, both the institution 
and its faculty prided itself on being the gatekeepers of social and personal 
morality. Though I was originally unfamiliar with the university’s founder, 
Jerry Falwell Sr., and his demonizing rhetoric against those he judged to be 
depraved contaminants of America’s “Christian” conscience, over time it 
was soon apparent that he, like many evangelicals I encountered, had no real 
interest in promoting Christlike godliness. Rather, they employed the 
language of religion and morality because it was expedient to do so. They 
had become political sycophants of the Republican Party, and they were 
willing to say and do anything to maintain a political, legislative, racial, and 
economic control over society’s marginalized voices. This willingness to 
overlook some of the most unconscionable behavior by Republican leaders 
and fellow religionists was never more apparent than when I witnessed the 
cult-like endorsement of candidate Donald Trump from some of Liberty’s 
faculty and theology students. The mental and moral gymnastics needed to 
rationalize their endorsement was beyond disturbing; it was dangerous. 
Indeed, these theologians exhibited the type of dangerous brainwashing that 
usually occurs within cults of personality. 
 Somehow, these self-proclaimed “salt of the earth” gatekeepers 
were more concerned with Hillary Clinton using a personal email server than 
they were with the fact that an obvious con-man had never once exhibited 
the type of love, empathy, grace, forgiveness, or compassion that Christ 
himself demanded of his followers. I listened to certain professors become 
visibly giddy when they first heard the chant, “Lock her up,” at a Trump 
rally, yet they never spoke a word of condemnation when they heard Mr. 
Trump brag about sexually assaulting unsuspecting women. Despite 
Trump’s obvious biblical illiteracy and lack of church attendance, these 
professional apologists were more than willing to view him as the 
embodiment of Christian values. Despite his track record for reveling in sin 
and debauchery, these Christian leaders still saw him as an answer to prayer. 
Despite his obvious bigotry, lack of integrity, emotional immaturity, and 
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mental instability, these followers responded to Donald Trump as though he 
were the second coming of Christ, displaying an excitement and 
unconditional allegiance typically reserved for a demigod. And despite the 
nonstop flow of scandals and criminal behavior during his four-year 
administration, many of his supporters remained unmoved in their loyalty. 
 For most of us, it was obvious what had occurred right before our 
very eyes. Specialists the world over watched the formation of a genuine cult 
of personality develop in real time. Of course, this Trumpcult would have 

made for a very benign 
academic study had it not also 
involved surrounding the 
madman with unquestioning 
loyalists while giving him access 
to and authority over the most 
powerful military force and 
nuclear arsenal in the world. In a 
word, Trump had become their 
Messiah. Not surprisingly, I 
received a letter in the mail 
expressing this very sentiment 
from a group claiming to speak 
on behalf of God. The letter 
declared that Mr. Trump was 

“God’s Chosen One” and that he “Is Our Only Chance To Deter The End Of 
The World.” As is standard in religious cults, the letter even attempted to 
engage in spiritual manipulation by writing, “God Says ‘If You Don’t 
Support Our President You are Committing Spiritual Treason’.” 
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 Those four years of Trump’s administration left the unswindled 
asking what it was that made people willingly overlook such blatant 
corruption for so long. What was it about the “other side” that made 
otherwise decent people become religious zealots for a fanatical political 
figurehead who befriended dictators and praised tyrants? The answer, like 
too many things since 2016, came in the form of a Tweet. Actor Jon Voight 
once shared a video in July of 2020 where he pleaded the urgency for voting 
against Democrats: 
 

And to have left wing behavior, left wing danger, destroying this nation, 
He will not allow, because my fellow Americans, God the Almighty 
gave all this to us, so we as a civilization with all our greatness must 
give back and we shall protect the USA with God, and He who 
understands this Liberty must protect as well.1 

 
Almost four months later, Jon Voight tweeted another video where he 
compared the victory of President-elect Joe Biden to the work of the devil. 
“This is now our greatest fight since the Civil War, the battle of 
righteousness versus Satan. Yes ‘Satan’ because these leftists are evil, 
corrupt.” Voight then went on to make the battle lines even clearer, “Let us 
give our trust to God and fight now for Trump’s victory because we all 
know this ballot count is corruption like they are. So let us not back down. 
But fight this fight as if it is our last fight on Earth.”2  
 Sadly, the Republican Party has done a good job of convincing 
religionists that liberals and progressivist policies are quite literally evil 
incarnate. A vote for Republicans is a vote for God himself whereas a vote 
for Democrats is a vote for Satan. Although Donald Trump was a registered 
Democrat from 2001‒2009, he soon realized that he could dupe America’s 
most religious by capitalizing on an inherently xenophobic, exclusionist, and 
dichotomistic mindset. What this rhetoric and hypocrisy demonstrated for 
me back at Liberty University was that most evangelicals were willing to 
embrace (and even imitate) a malignant narcissist’s behavior all for the sake 
of fighting Satan’s encroachment into American society. It revealed to me, 
as it had to many other disillusioned Christians, that these followers would, 
in fact, support the antichrist himself as long as he ran under the banner of 
the supposedly “God-loving” Republican Party. To this day, as I work with 
religious specialists and faith leaders all around the world, I continually hear 
just how ashamed and embarrassed they are to be associated with the name 
“Christian” because of President Trump and his Christian followers. But 

                                                 
 1 Jon Voight, “Faith and Trust,” Twitter, July 22, 2020, 
https://twitter.com/jonvoight/status/1286055348973867008?s=20. 
 2 Jon Voight, “We all know the truth,” Twitter, November 10, 2020, 
https://twitter.com/jonvoight/status/1326323889417322497?s=20. 
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how in the world was any of this even possible in the first place? What did 
we all just experience with the Trump presidency? 
 Dr. Jack David Eller’s book, Trump and Political Theology, 
provides the most definitive explanation for how it is that the Trumpcult was 
able to develop and spread with such fervency among the American 
populace. Using insights of political theory and the place of religion in 
permitting a sovereign to rule, Dr. Eller offers a social-scientific description 
for what it meant for President Donald Trump to lie so profusely and for his 
followers to be deceived so easily. Trump and Political Theology exposes 
just how Americans are especially susceptible to authoritarian leaders who 
would destroy truth and democracy in order to save face and why so many 
Americans would rationalize this behavior as a moral necessity. This book is 
primed to become one of the most significant academic examinations of 
Donald Trump’s abysmal four-year presidency and the enablers who 
allowed the United States to degrade into such a lurid, loathsome laughing 
stock around the civilized world.  
 Dr. Eller’s academic prowess as a world-renown scholar makes his 
incredible insights into the Trump era all the more important to help us 
understand and learn from the 2016 presidential debacle. The book invites 
Americans to consider the cracks in their political system, as well as the 
collective insecurity that would put democracy itself on the verge of 
collapse. As an anthropologist, Dr. Eller is suited to inform us about the 
human tendency toward tribalism and extremist thinking. As a religious 
outsider, he is suited to confront the political and religious hypocrisy 
expressed by those who are too blind to notice (or even care). Trump and 
Political Theology is a must-read for anyone seeking an explanation for what 
in the hell the world just went through with Donald Trump and why this was 
not (and likely will not be) an isolated event. 



 
 
 
 
Preface 
 
 
This book was composed in the spring and summer of 2020, during the heat 
of the presidential campaign and the height of the coronavirus pandemic. 
This preface is composed in November, the day after Joe Biden accepted the 
declaration of his victorious bid for the presidency, marking (presumably, 
ideally, ordinarily) the end of the Trump era. 
 If Donald Trump really does leave office on January 20, which he 
must do short of a stunning recount reversal or a judicial (or other) coup, 
does this book remain relevant? The name “Trump” as the title lead suggests 
that the study contained herein is primarily about Trump, but it is not. This is 
a study of power, its sources, and, even more urgently, its relation to 
“normal” practices and institutions like law, constitutions, political 
traditions, and democracy itself. I stress “normal” for two reasons, which are 
the interrelated inspiration for this book in the first place. Carl Schmitt, in 
his reorientation of political theology, emphasized that power or sovereignty 
lies precisely not in the normal but in the exceptional, where and when 
norms, traditions, laws, and even constitutions are violated. More 
profoundly, he argued that the exceptional is not only the death but the birth 
of the normal, that it is only in the decision that norms and laws and 
constitutions are created at all. 
 The second reason for stressing normal is that, however one may 
feel about him, both sides agree that Trump is/was not a normal politician or 
a normal president. Some celebrated his exceptionality as just the tonic for 
the country’s ailment, someone to shake if not break the government. Others 
cringed at his antics and his authoritarian tendencies and despaired for our 
democracy, if not for our world. And Trump is indeed a force, for good or 
ill. But more importantly, more enduringly, Trump is a lens—a shocking 
lens, admittedly—through which to observe the inner workings of power. 
His conduct and his dazzling success at ignoring and trampling precedent, 
tradition, and law illustrate Schmitt’s point exquisitely, namely the 
contingency and fragility of democracy, of truth, and of reality itself. As I 
contend in a later chapter, what Schmitt was describing was the will, the 
sovereign will, the will to power but also the will to reality.  
 Democracy or any other “normal” political system is not fully 
prepared to confront the sovereign will. It assumes a normal leader, and in 
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normal times leaders restrain themselves by internalizing and respecting 
norms and rules. In exceptional times, the leader suffers no such restraint; 
that is what makes them exceptional times. And Trump has guessed the 
Schmittian secret: there is no one and nothing to stop him. Some of his 
powers are constitutionally granted, like the power of pardon, but still open 
to abuse. Other powers are discovered or invented, like the power of 
executive order or “signing statement,” while there is underestimated power 
in the brazen lie. But when he bends or shatters the “guardrails” of 
democracy—ignoring Congress, packing courts, disparaging his own 
executive agencies, and lastly delegitimizing the electoral process itself—he 
exposes precisely how vulnerable and impotent those institutions are to 
respond. As I will say below, the only thing that can constrain such a will is 
an equal and opposite will, and that we do not see. 
 Trump did not emerge from a vacuum; there has been a long road 
toward an imperial presidency and Republican anti-democratic impulses 
(driven not least by the demographic fact that most Americans do not vote 
for Republicans). And Trump too shall pass. But authoritarianism and 
illiberal democracy—or the end of democracy—will continue to loom, even 
more so since he has revealed the insubstantiality and defenselessness of 
“normal” politics. Others no doubt will learn and exploit this lesson, the 
Schmittian lesson, the political theology lesson, that laws and institutions are 
never completely settled and secure, that the exception and the decision are 
perpetual and irrepressible threats, and that normal politics is relatively 
unarmed against the will of the populist, the authoritarian, the trickster-troll 
who would gleefully burn it all down. 



 
 
 
 
Introduction 
 

The underlying rationale of politics is the quest for finality and 
decisiveness in the affairs of groups, ends that are permanently 
frustrated by the slippery and inconclusive circumstances in which that 
quest occurs….The fundamental thought-practice of finality is the 
decision.1 

 
omething is wrong. Everything seems to be in decline, even upside 
down. Old truths dissolve into uncertainty (like Marx’s solids that 
melted into air more than a century and a half ago), and no one 

understands it or knows what to do about it. Then there is Donald Trump. He 
violates every norm of presidential comportment, attacks every institution, 
violates every ethics rule, insults every rival, and disregards every standard 
of truth in the service of making America great again. Is he a cause or an 
effect of the condition—or is he the cure, as he himself and his followers 
believe? Is his presidency corrosive, or is it revelatory? 
 In the present moment, as numerous scholars have noted, there is 
renewed attention to the notion of “political theology” as both a diagnosis 
and a remedy for the malaise of modern America and of the West in general 
(how quaint it is to recall Jimmy Carter’s appeal to malaise more than forty 
years ago, when the first rumbles of political/economic tectonic shifts were 
perceptible). For some contemporary sufferers, the therapy is a simple and 
literal return to/of God (whom Nietzsche may have prematurely declared 
dead, or who may once again have risen from the dead), of old-time religion 
and biblical values. Such would be merely the latest occasion of Christian 
revival, a venerable tradition in the United States, which has seen continuous 
waves of revivalism and “great awakenings” throughout its history. For very 
specific constituencies, like the Reconstructionists or Dominionists of the 
Chalcedon Foundation, this means virtual theocracy or at least biblocracy, 
government and society structured along (especially Old Testament) biblical 
lines. For others, and presumably for the majority of scholars who 
investigate and/or advocate it, political theology means (re)establishing a 
supernatural or divine ground for government and more generally for 

                                                 
1 Michael Freeden, The Political Theory of Political Thinking: The Anatomy of 

a Practice (Oxford and New York: Oxford University Press, 2013), 22. 
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society—a sort of Thomistic cosmological first cause or unmoved mover—
to secure them against the peril of dissolution. 
 The Trump phenomenon is an apposite, even obligatory, 
opportunity to reconsider political theology and the relation between religion 
and society/state, and not only because of Trump’s incomprehensible 
support among American evangelicals despite being perhaps the most 
ungodly political figure in recent memory. At the extreme, some followers 
(and sometimes he himself) have likened Trump to the messiah, the savior, 
the king of Israel, the very voice or hammer of God. I am not implying in the 
slightest way that Trump possesses an articulate political theology, or any 
other political theory, or that his campaign or his presidency represents a 
conscious political theology. What I am contending is that the very 
abnormality of Trump’s politics lifts a veil on the operation of power—of 
the nature of law and of sovereignty—in much the same way that abnormal 
psychology lifts a veil on mental function. Thus, viewing the Trump 
phenomenon through the lens of political theology sheds light on both, as he 
exposes the profound contingency and vulnerability of the political while 
also forcing us to consider religious or symbolic forces and resources 
beyond the familiar Christian or theistic ones. 
 

What is Political Theology? 
 
At the most obvious level, the term “political theology” designates some 
relation between politics and religion, as well as or in addition to an 
application of theology to political questions. However, like all technical and 
cultural terminology, things are never so obvious and never so settled. Jan 
Assman famously characterizes political theology as the “ever-changing 
relationships between political community and religious order, between 
power [or authority: Herrschaft] and salvation [Heil].”2 Saul Newman’s 
recent brief introduction to political theology expands on the definition to 
include “the way in which political concepts, discourses and institutions—
particularly sovereignty—are influenced, shaped and underpinned by 
religious categories of thought.”3  

In The Future of Illusion, Victoria Kahn defines political theology 
quite tersely but instructively as “the theological legitimation or religious 

                                                 
2 Quoted in Hent de Vries, “Introduction: Before, Around, and Beyond the 

Theologico-Political,” in Political Theologies: Public Religions in a Post-Secular World, 
ed. Hent de Vries and Lawrence E. Sullivan (New York: Fordham University Press, 
2006), 25. Original quotation in Jan Assmann, Herrschaft und Heil: Politische Theologie 
in Altägypten, Israel und Europa (Munich: Carl Hanser, 2000), 15. 

3 Saul Newman, Political Theology: A Critical Introduction (Cambridge: Polity 
Press, 2019), 4‒5. 
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dimension of political authority,” raising the critical issue of legitimation.4 
This issue is not at all lost on other commentators, including Newman—in 
fact, it will soon become central to the entire enterprise—as he grants that 
“the problem of political theology is a way of thinking about the foundations 
and legitimacy of power in modern societies,”5 perhaps especially but by no 
means exclusively in modern societies. Meanwhile, Andrew March, of all 
places in an essay about Islamic politics, argues that political theology is 
“the assertion that certain concepts, gaps, and aspirations immanent in 
Western political theory are transferred from theology either in the form of 
presence or of absence”—primarily the presence/absence of a god.6 

Political theology may be predominantly Western, but it is not 
exclusively modern. A pre-Christian thinker, Marcus Terentius Varro 
(116‒27 BCE), is often credited with the first use of the term, naming 
theologia politikē or theologia civilis as one of the three branches of 
theology (and the prerogative of priests), along with “mythical” and 
“cosmological” or natural theologies, the realms of poets and philosophers, 
respectively.7 Particularly in premodern societies, including ancient Israel, 
politics and theology were intimately, although not always comfortably, 
entangled, and as Christianity penetrated and crystallized in the Roman 
Empire, the tension between politics and religion became acute. The 
admonitions of Jesus that God’s kingdom was not of this world and that 
believers should render to Caesar what was Caesar’s and to God what was 
God’s were simultaneously helpful and unhelpful, stipulating but obscuring 
the chasm between earthly and heavenly authority. As is well known, 
Christians were often castigated in Rome, not so much for their 
unconventional beliefs as their disloyal behavior. Their crime was more 
political (failing to revere and obey the emperor) than religious (believing in 
the wrong/false god), although failing to worship the old gods was 
potentially catastrophic too. 

As Christopher Rowland warns, Christianity’s “eschatological hope 
of God’s kingdom on earth which is such a dominant thread in New 
Testament theology cannot allow any easy accommodation between the 
church, the community of those called to bear witness to the reign of God, 
and political powers.”8 Not that this stopped anyone, like Constantine and 

                                                 
4 Victoria Ann Kahn, The Future of Illusion: Political Theology and Early 

Modern Texts (Chicago and London: The University of Chicago Press, 2014), 1. 
5 Newman, Political Theology, xx. 
6 Andrew F. March, “Genealogies of Sovereignty in Islamic Political 

Theology,” Social Research 80, no. 1 (2013), 293. 
7 de Vries, “Introduction,” 25. 
8 Christopher Rowland, “Scripture: New Testament,” in The Blackwell 

Companion to Political Theology, ed. Peter Scott and William T. Cavanaugh (Oxford: 
Blackwell Publishing, 2004), 33. 
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subsequent monarchs, from trying. Augustine faced the challenge with 
kindness in his City of God, recognizing, contrary to many fundamentalist 
Christian sects today, that even if there are two cities or kingdoms—a fallen 
worldly one and a perfect heavenly one—nevertheless humans are citizens 
of both. Appreciating that humans are thoroughly social beings long before 
the advent of modern social science, Jean Bethke Elshtain judges that 
Augustine taught, “Christians are not to hunker down in the church, but to 
approach the world with a loving worldliness, born out of a recognition of 
the world’s many goodnesses and blessings.”9 Truly, “earthly institutions 
have a real claim on us,”10 and we would best think of ourselves as dual 
citizens, although the same complications with dual national citizenship 
today apply to dual spiritual citizenship. 
 We cannot possibly rehearse the entire history of political-
theological thinking here, so let it suffice to say, along with Elizabeth 
Phillips, that there have historically been at least four eras of or approaches 
to political theology in Christendom: 
 

The first is related to theological understandings of creation, fall and 
human nature. Some suggest that there are basically two types of 
political theology: one type begins from positive possibilities inherent in 
God’s creation and the other type begins from human limitations due to 
sin. A second way would be to describe distinctive approaches to 
political theology according to theological traditions, noting the 
differences between Catholic, Lutheran, Reformed, Anglican, 
Anabaptist and Eastern Orthodox political theologies. Third, we can 
note differences between political theologies by contrasting three 
distinct approaches within twentieth-century scholarship: Political 
Theology, Public Theology and Liberation Theology. Finally, it is also 
important to note more recently emerging schools of thought—what 
might be considered the second generation of political theologies.11 

 
Hence, Assman’s ever-changing relationships. 
 
 
 
 
 

                                                 
9 Jean Bethke Elshtain, “Augustine,” in The Blackwell Companion to Political 

Theology, ed. Peter Scott and William T. Cavanaugh (Oxford: Blackwell Publishing, 
2004), 40‒41. 

10 Ibid., 42. 
11 Elizabeth Phillips, Political Theology: A Guide for the Perplexed (London 

and New York: Bloomsbury, 2012), 31‒32. 
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Modern Political Theology:  
Carl Schmitt 

 
Most scholars would concur that the contemporary phase of political 
theology is greatly beholden to Carl Schmitt whose classic 1922 Political 
Theology: Four Chapters on the Concept of Sovereignty relaunched the 
concept and sent it in a new direction. To fully grasp Schmitt’s argument, let 
us look back to Thomas Hobbes, whose Leviathan is a work of political 
theology in its own right. Conceived during the convulsions of the English 
Revolution of the 1640s‒1650s that culminated with the execution of a king 
and the establishment of a Protestant fundamentalist regime, Leviathan 
ponders the reason for and the proper form of organized political 
institutions, namely, the state. Hobbes’ premise that humans are essentially 
selfish and violent and that without restraint their lives would be nasty, 
cruel, brutish, and short is only too well known. Human nature may create 
the need for, but it does not provide the form of or, more crucially, the 
justification for, the state. Hobbes expressly disallows religion as the 
foundation of the state, due to the very sectarian strife that tore his country 

apart and killed its ruler. At the same 
time, Hobbes finds no “Universal 
Reason,” no absolute or natural law, that 
would dictate the correct form of 
government; for the task of politics, 
rationality is “impotent” and of no 
assistance. Yet, in the words of Otfried 
Höffe, “The political community (or 
‘commonwealth,’ as Hobbes would say) 
must justify itself in the eyes of every 
individual involved. For if political 
authority cannot justify itself in this way, 
it remains nothing but a case of mere 
force in relation to each individual.”12 
 To put it bluntly, and in terms 
immediately relevant to Schmitt (and 
hopefully increasingly clearly to Trump), 
Hobbes asserts that “there is not 
amongst Men an Universal Reason 
agreed upon in any Nation, besides the 

                                                 
12 Oftried Höffe, Thomas Hobbes, trans. Nicholas Walker (Albany, NY: SUNY 
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Reason of him that hath the Sovereign Power.”13 On the principle of sed 
auctoritas, non veritas, facit legem (“it is authority, not truth, which makes 
the law”) overtly stated in Leviathan, Hobbes concludes that “the law is, in 
fact, the order of the legislator and the order is a declaration of will,” and 
“the civil law is a speech, defined by the will of the State, which commands 
the individual things that must be done.”14 Ideally, the sovereign ruler is 
guided by facts and logic, but he is not bound by them, and, in the end, such 
law or legal institution as actually exists “is an emanation of the will of the 
sovereign,” a “command (imperatum).”15 On a good day, this “artificial 
reason of the State presents itself as ‘universal,’ that is valid for all 
citizens”—if not for the whole world—“and as ‘shared’ or—more literally—
‘which everyone has agreed upon.’”16 But this agreement or consensus, 
which will become a “contract” for subsequent theorists like Rousseau and 
Locke, is a legal and cultural fiction; the sovereign is sovereign because and 
insofar as s/he gives or promulgates the law. Therefore, there is no law 
before and independent of the sovereign: “The sovereign is the only 
legislator and, as such, he is not himself subjected to the law.”17 In short, 
Hobbes maintains that “the sovereign (whether the king or the assembly) 
stands above the civil law, of which he constitutes the source (partly 
because, as legislator, if he wants he can amend it).”18 
 In this light, the political theology of Schmitt is not unprecedented. 
Let us first agree with Victoria Kahn that Schmitt was not defending the 
traditional Christian position that divinity somehow undergirds and justifies 
the political order; rather, in his analysis, the “absolutist state was modeled 
on but not legitimized by reference to the omnipotent God.”19 The question 
for Schmitt—and it is a more pertinent question today than strictly religious 
political justification—is the relation between the leader and the law. His 
Political Theology opens with the stunning but oft-quoted line, “Sovereign is 
he who decides on the exception.”20 This concept of the exception is 
absolutely central to his political theory. It does not mean emergency 
declarations or reactions to disaster or war; instead, it refers to the very 
capacity to give the law and to take it away again, that is, to determine when 
the law applies and when it does not. Law, rather than being the basis for 

                                                 
13 Quoted in Raffaella Santi, “Legal Thought in Early Modern England: The 

Theory of Thomas Hobbes,” Economics World 6, no. 5 (2018), 385. 
14 Quoted in Santi, “Legal Thought,” 386. 
15 Ibid. 
16 Ibid., 385. 
17 Ibid., 387, emphasis added. 
18 Ibid., 388, emphasis added. 
19 Kahn, The Future of Illusion, 14, emphasis added. 
20 Carl Schmitt, Political Theology: Four Chapters on the Concept of 

Sovereignty, trans. George Schwab (Chicago: The University of Chicago Press, 2005 
[1985/1934]), 5. 
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political decisions, is the result of political decisions, specifically the 
decisions of the sovereign: “The legal order rests on a decision and not on a 
norm.”21 And the exception exposes the contingency of law because law 
cannot completely prepare for it or “subsume” it. In the moment of 
exception, it becomes clear that “all law is ‘situational law’”: 

 
 
 
The sovereign produces and guarantees 
the situation in its totality. He has the 
monopoly over this last decision. 
Therein resides the essence of the 
state’s sovereignty, which must be 
juristically defined correctly, not as the 
monopoly to coerce or to rule, but as 
the monopoly to decide. The exception 
reveals most clearly the essence of the 
state’s authority. The decision parts 
here from the legal norm, and (to 
formulate it paradoxically) authority 
proves that to produce law it need not 
be based on law.22  

 
 
 
 
Nor is law or the authority by which it is made a product of reason or 
empiricism. Law, as Schmitt writes elsewhere, “is abstract thought, which 
cannot be derived from facts.”23 
 Indeed, the political decision arising only from the mind and will of 
the sovereign, especially the decision to set aside the law in the first place, 
“is analogous to the miracle in theology,” and now we begin to approach the 
theological element in Schmitt’s political theology.24 This law-giving 
capacity, this potency to say the word and make it so, resembles the creative 
power of the Judeo-Christian god. This leads Schmitt to assert that “all 

                                                 
21 Schmitt, Political Theology, 10. 
22 Ibid., 13. 
23 Quoted in Arthur Bradley and Antonio Cerella, “The Future of Political 

Theology and the Legacy of Carl Schmitt,” Journal for Cultural Research 20, no. 3 
(2016), 211. Original in Carl Schmitt, Der Wert des Staates und die Bedeutung des 
Einzelnen [The Value of the State and the Importance of the Individual] (Tübingen: 
Mohr, 1914), 37‒38. 

24 Schmitt, Political Theology, 36. 
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significant concepts of the modern theory of the state are secularized 
theological concepts.”25 In the end, though, he laments that, in the present 
day under the regime of constitutional law and parliamentary/congressional 
legislation and case law jurisprudence—aimed at following procedure, 
preserving the normal, and avoiding or constraining the exception—“all 
tendencies … point toward eliminating the sovereign in this sense.”26 In a 
real way, sovereignty as Schmitt envisions it hardly exists, or at least is 
denied to exist. 
 

The Problem of Legitimation 
 
Carl Schmitt interestingly arrives where Hobbes arrived and quotes him 
thusly: Autoritas, non veritas facit legem—again, “authority, not truth, 
makes the law.”27 The one with jurisdiction, the position to “speak the law,” 
whether a god or king/emperor/dictator (dictator, literally, is the one who 
speaks), has authority because s/he is the veritable author of legal and 
institutional reality. Either way—and this is the key—the law, and more 
broadly the social system, comes from and depends upon something other 
than and outside of itself. This is what Arthur Bradley and Antonio Cerella 
call the enduring “mystery of the political.”28 It is not surprising in the 
slightest that the political mystery would get mixed with the religious 
mystery. 
 For much of Western Christian history, and for many Christian 
scholars and apologists today, this mixture was explicit and literal: the 
Christian god was the maker and guarantor of the ultimate and eternal law, 
whether or not particular human political systems conformed to that law. 
The divine law was the standard by which all temporal law was judged, and 
divinity was the extra-political source and ground of political society, with 
its power to violate natural and moral law at will (i.e., the miracle), such 
natural and moral law being an act of will in the first place. 
 The issue, in a word, is legitimation: why should we have this law, 
why should we kneel to this king, why does the office of king (or president 
or prime minister or party chairman, ad infinitum) exist at all? I have argued 
elsewhere that one of the most important functions of religion is just such 
legitimation, by a variety of strategies.29 These include the metaphysics, the 
model, and the mandate. An example of metaphysical legitimation would be 
the Hindu-Buddhist concept of karma: if it is simply a feature of reality that 

                                                 
25 Schmitt, Political Theology, 36. 
26 Ibid., 7. 
27 Ibid., 52. 
28 Bradley and Cerella, “The Future of Political Theology,” 211. 
29 Jack David Eller, Introducing Anthropology of Religion, 2nd ed. (London and 

New York: Routledge, 2015). 
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actions generate spiritual consequences, then the station of any individual 
(determined by that person’s past actions) in a caste hierarchy or a 
reincarnation system is justified, as is the social order premised upon it (the 
caste system). The model refers to the precedent set by the actions of a 
founding and therefore authoritative figure, like Jesus or Muhammad or 
Gautama (see the discussion of myth and the paradigmatic acts of spirits and 
ancestors in Chapter 7). Christians commonly orient their behavior to the 
model provided by Jesus, sometimes directly pondering, “What would Jesus 
do?” The words and deeds of Muhammad (the instructions that he received 
from Allah and the collection of his sayings and rulings, the hadith of Islam) 
provide a still more fully-realized road map for society. Gautama, the 
original Buddha, set the prototype and laid down many of the rules for the 
subsequent Buddhist community. The mandate, quite obviously, is the 
express commands of founding and/or supernatural figures: if a deity said let 
there be light, or let there be ten commandments, or let there be 
(heterosexual) marriage, or let there be kings, then so be it. 
 The problem of the legitimation of authority occupied Max Weber 
as much as or more than it did Schmitt. Sociologists and political scientists 
well recall Weber’s three forms or sources of authority—traditional, 
rational-legal, and charismatic. Traditional authority, generally derived from 
custom or habit and performed in rituals and symbols (again, see Chapter 7), 
and charismatic authority, experienced as an ineffable personal “gift of 
grace” and flowing from “revelation, heroism, or other leadership qualities 
of an individual,” are an obvious bailiwick of religion.30 However, rational-
legal authority, encoded in formal offices and written documentation, is no 
stranger to religion either; the Catholic Church was and is distinguished by 
extensive office-holding and record-keeping. To be sure, the three versions 
of legitimate authority are not mutually exclusive and can and often do occur 
together (along with Weber’s other forms of power—persuasion and 
coercion). 
 Without perhaps full awareness of the problem and the terms of 
legitimation, most pre-modern societies naturally turned to religion for its 
solution. In imperial China, the mandate of heaven secured the emperor’s 
right to rule. In Europe, the divine right of kings achieved the same effect: if 
a particular person or family was the god’s choice for ruler, then that 
person’s/lineage’s rule was ordained, and disobedience was tantamount to 
rebellion against the god. As Western history has abundantly shown, this 
does not assure smooth cooperation between religion and state: popes, for 
instance, have claimed the authority to install kings, while kings have 
asserted their authority to install popes. Martin Luther struggled with and 
                                                 

30 Max Weber, “Politik als Beruf” (Politics as a Vocation), Gesammelte 
Politische Schriften (Muenchen, 1921). Originally a speech at Munich University, 1918, 
published in 1919 by Duncker & Humblodt, Munich. 
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vacillated on the tension of religion and state, emphasizing at one point “the 
priesthood of all believers and its equalization of all under the temporal 
authorities ordained by God” and then advocating in his 1523 On Secular 
Authority a “two kingdoms” perspective, in which Christ’s otherworldly 
kingdom of love and justice contrasts with earthly kingdoms ruined by sin 
“where secular rulers have authority and must wield the sword to maintain 
the peace,” with control over bodily but not spiritual matters.31 
 In other places and times, politico-religious authority and its 
legitimation were manifested in different ways. On Pacific and Melanesian 
islands like Tikopia, mana was the currency of efficacy in many 
undertakings. Chiefs had mana, as did great hunters and warriors, indeed 
anyone who could get things done and to whom others should defer. 
Arguably a noun, an adjective, and/or an adverb according to Raymond 
Firth, mana was not a property of its wielder; the “only real source of mana 
is in the spirit world. Mana does not mean the exercise of human powers but 
the use of something derived from gods or ancestors.”32  

Another common phenomenon was sacred kingship, in which the 
person, sometimes the very body, of the king instantiated society and rained 
potency upon it as he reigned over it. The Merina and Betsileo kingdoms of 
Madagascar are two of a great many examples where a force not unlike 
mana empowered the king. Hasina was a supernatural energy associated 
with life and reproduction, both human and natural, such as agriculture. 
Possessing or controlling hasina entitled a person to honor and authority, as 
the application of this mystical power facilitated the functioning of society 
and nature alike.33 Among the Shilluk of southern Sudan, royal prerogatives 
were sanctioned by an ideology that each king was the reincarnation of the 
original king, participating in his primal authority. Finally, religion anchored 
the Japanese emperor’s right to rule; the island’s gods or kami spawned a 
corpus of sacred ceremonies, but this Way of the Gods also provided “the 
principles of imperial rule; it is a system of correct social and political 
etiquette; it is the ideal national morality; it is a system of patriotism and 
loyalty centering on emperor worship (‘Mikadoism’); it is, in its pure and 
original form, a nature worship.”34 In the attendant mythology, the sun 
goddess Amaterasu-Omikami was the fount of royalty and the veritable 
ancestor of the human emperor; in the nineteenth century these beliefs and 
practices were organized into a nationalistic “state Shinto.” 

                                                 
31 Phillips, Political Theology, 61‒62. 
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 With all this religious legitimation of political authority, it is little 
wonder that the rise of secular regimes and democracies caused new 
difficulties in legitimation. When the head of Charles I rolled in 1649, 
negating and usurping his divine right as king—a Schmittian exception if 
there ever was one—the question had to be asked: on whose authority was 
the authority overthrown? When the United States (with its separation of 
church and state) and then the French revolutionary republic (with its much 
more virulent anti-clericalism) did away with kings altogether, not only 
some other form of government but some other legitimation for the 
government besides tradition and theology was demanded. As Schmitt 
bemoans, sovereignty would never be the same. 
 Claude Lefort analyzes this challenge in an influential essay on the 
alleged permanence of the theologico-political question. Especially 
following the American and French Revolutions, there was an inevitable and 
necessary project “to conceive of the state as an independent entity, to make 
politics a reality sui generis, and to relegate religion to the domain of private 
belief.”35 As Lefort formulates it, in the secular republic “power no longer 
makes any gesture toward an outside ... it is no longer articulated with any 
other force that can be represented, and ... in that sense, it is disentangled 
from the religious.”36 But now we look into the Schmittian/Hobbesian abyss: 
what is the authority, what is the legitimation, of any law that the secular 
republic passes—or of the government of the secular republic itself? 
Granted, there are other potential grounds for political identity and 
institutions than gods or supernatural forces—like “the nation” or “the 
people” or reason or nature or other more pestilent ones like class or race, all 
of which we will meet again soon—but none of them transcends the society 
and its mundane politics. There is no, at least no consistent, necessary, and 
absolute, Other beyond the society and the government that can serve as 
bedrock. 
 The nation/people/class/race and its founding documents like the 
U.S. Constitution suffice until, like a cartoon character running off a cliff, 
we look down and discover there is nothing solid under us. In other words, 
sooner or later we are due for a legitimation crisis, as Jürgen Habermas 
called it in the 1970s.37 Consequentially, at almost the same moment, Jean-
François Lyotard was probing the “postmodern condition” with its 
characteristic “incredulity toward metanarratives” or grand stories like 
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progress, capitalism, communism, liberalism, and of course theism.38 
Without these rocks to cling to, politics, society, even identity (since 
Habermas opined that a legitimation crisis “is directly an identity crisis”39) is 
stripped bare for all to see—and to doubt. 
 

Re- (or Un-)Thinking Political Theology  
in the Twenty-First Century 

 
It is easy to understand, and difficult to dispute, that in the contemporary 
Western world “the turn to political theology is a way of talking about the 
crisis of liberal democracy—a crisis of values that derives from liberalism’s 
inability to offer a substantive defense of its own principles, including 
formal equality, religious neutrality, and religious tolerance.”40 Pointing the 
way back to political theology, Bradley and Cerella contend that the liberal 
tradition is subsequently “deemed (both by defenders and critics alike) to be 
incapable of substantiating its own ontological claims because it 
surreptitiously appeals to a religious excess that it cannot expunge or 
metabolize.”41 An added danger, which is far more than theoretical in 
contemporary global politics, is that, during the “assault on liberalism,” 
democracy itself will suffer and fall either as “collateral damage” or as an 
intentional target of the crafty demagogue or dictator.  As we will also see, 
though, political theology can be a defense or a weapon in that war. 
 Whatever the ills of twenty-first century politics, however, political 
theology is not the requisite prescription, if only, as we have seen, because 
there is no agreement as to what political theology even prescribes. Bradley 
and Cerella remind us that thinkers have offered it as anything  
 

from an unashamed apology for a pre-modern Christian philosophy 
(John Milbank), a theological genealogy of the modern liberal order 
(Giorgio Agamben), an irreducible transcendental remainder within the 
self-definition of the secular (De Vries, 1999), to a necessary fiction or 
fantasy through which we must pass in order to enter a new radically 
PDWHULDOLVW�SROLWLFV��6ODYRM�äLåHN��42 

 
We can summarily dismiss the first offering on that list, for three good 
reasons. One, various pre-modern (and modern) societies and communities 
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throughout history have attempted to institute a Christian government, with 
so little success—and so much disaster—that secularism seemed like a 
preferable alternative. Two, there is no consensus on what a Christian 
government or society would be, since (a) there is no consensus on what the 
relationship between Christianity and government or society should be and 
(b) there is no consensus on what Christianity is. Three, on any construction 
whatsoever, political theology cannot be equated with Christianity. As our 
all-too-brief tour of religions illustrated above, and as we will survey in 
more depth below, Christianity is not the only religion that could underwrite 
and has underwritten a political community. 
 This takes us to a more elemental complaint with political theology: 
it speciously expands “theology”—and more narrowly only Christian 
theology—to encompass all religion and sometimes even all symbolic or 
transcendent thought. We cannot, for instance, except in the most 
metaphorical way, regard Tikopian mana or Merino/Betsileo hasina as 
“theology” (if we take that term seriously as “knowledge of god[s]”), and 
many religions include no gods at all. It is sloppy and presumptuous to use 
“theology” to label this array of religious concepts; better it might be to use 
a more generic term like animism (the belief in spiritual beings) or 
animatism (the belief in spiritual forces) of which gods and their theologies 
are a subset (see Chapter 8). We must then come down on the side of March, 
again writing from an Islamic studies perspective, who holds that the term 
“political theology” is “something of a misnomer…. For there is often little 
logos in political theology, indeed, very little theos. Political theology 
traffics in analogies, symbols, and imputations of meaning. It does not traffic 
very much in formal theology.”43 Schmitt himself is a prime case of political 
theology without actual theology. 
 The situation resembles Samuli Schielke’s assessment of the 
anthropology of Islam, that “there is too much Islam in the anthropology of 
Islam,” in the sense that everything that people in Islamic societies do tends 
to be blamed on Islam.44 Likewise, there is too much theology in this 
misnamed political theology, in the sense that everything that people in 
political communities do tends to be attributed to their god-concepts. 
Accordingly, Bradley and Cerella further explain that there is no unity on the 
supposed relationship between politics and theology (or we should say from 
now on, religion) in political theology: 
 

it seems to encompass everything from a formal, structural or 
homological analogy between the religious and the political, a historical, 
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genealogical or sociological relation, a psychoanalytic lack, surplus or 
work of mourning, to a much stronger ontological or metaphysical sense 
that the religious constitutes a permanent or necessary condition of the 
political.45 

 
Now we near the heart of the matter. Political theology does not, including 
in the work of Schmitt, refer to literal gods or even to religion. “Every power 
is transcendent; the Transcendent is power,”46 writes Schmitt, but not every 
instance of power, or of transcendence, is divine. 
 How then should we conceive political theology and recover its 
usefulness for understanding contemporary politics? As Schmitt indicates, 
and as Newman explicates, “political theology is not so much a problem of 
religion in modern societies as a problem of power—not only … the power 
embodied in the concept of sovereignty, but also the new forms of 
governmental, economic, and technological power that emerge with the 
modern state.”47 And power is no less mysterious, and no more or less in 
need of legitimation, when we add or remove god(s). 
 Victoria Kahn encourages us to contemplate political theology 
through the concept and practice of “poiesis,” by which she means the 
Hobbesian view that “we can only know what we make ourselves.”48 From 
this vantage, the problem and mystery of politics is that we humans have 
created political structures—laws, offices, institutions, governments, the 
state itself—but we do not fully comprehend how or by what right we have 
done so. What is the authority, what is our authority? Understood this way, 
our political community, indeed our entire social system, is built over a 
Schmittian or Nietzschean void, and it gives us a bout of Nietzschean nausea 
to realize it. Few people, of course, ever get that far; they would be like the 
rare madmen in the streets announcing the death of the Christian god. But 
the lesson, and a salutary lesson I think, is that the entire project of political 
theology “is inseparable from reflection on the human capacity for creating 
artistic fictions, including the fiction of a theologically grounded political 
order.”49 And this lesson is the very premise of my chosen discipline, 
anthropology, which teaches that all social facts are human constructions, 
integrated and perpetuated only because and as long as humans trust them 
and practice them. 
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 So we must take a broader view of political theology than the 
explicit religious foundations of political order. Political theology, in Kahn’s 
words once more,  
 

names something more than a structural relationship between, though 
less than a substantial identity of, politics and theology: the persistent 
haunting of liberal modernity by something in excess of the law, an 
exception that is then analogized not only to the miracle, grace, or some 
other figure of transcendence but also, in the register of immanence, to 
mere life, creaturely life, biopower or bios.50 

 
We can discern more clearly now that political theology, when done with 
eyes wide open, is precisely an exercise in analyzing the artistic fiction, the 
artifice, of politics. This analysis recruits religion, to be sure, when partisans 
of religion enter the field, but it also recruits religion indirectly, almost 
accidentally, in the form of metaphors and homologies and in the absorption 
of the discourse of religion. As I gather Schmitt himself recognizes when he 
declares that all concepts of the modern state are secularized theological 
concepts, the state or the sovereign is like a god in that it/he/she speaks the 
law into existence by an act of will; like a god (in some versions of theism 
but by no means all), the sovereign can breach the law in a way that is like a 
divine miracle. Or the flaw might be more a matter of confusing part for 
whole. For instance, in a series of publications Paul Kahn proclaims that the 
nature and engine of politics is sacrifice: the sovereign is “a hungry god, and 
we remain willing to feed it our children.”51 Now, while the sovereign and 
the modern secular state do ask much from us, including sometimes our 
lives, sacrifice is not the only or essential aspect of religion, let alone of 
theology, and representing political authority as a bloodthirsty god is the 
epitome of metaphor or poetry. 

Moreover, people cannot help but use the vocabulary at hand, with 
its connotations and semantic ranges, so terms like power and transcendence 
evoke a whole religious discourse or frame for people who “speak the 
language” of, whose consciousness is colonized by, that religion. Thus when 
a new political formation like a monarchical state or a secular republic 
emerges, it is almost inescapable that it will adopt some of the language and 
imitate some of the institutional structures of the ambient religion, resulting 
in Bradley and Cerrella’s historical/genealogical relation above. This is one 
way of interpreting what Andrew March means when he says that political 
concepts are transferred from religion either as presence or absence, for the 
absence of a god or other spirit or spiritual force is just as palpable as the 
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presence for people who are culturally and historically attuned to it. In the 
end, March is correct when he characterizes political theology, now re-
imagined, as “a call to explore the symbolic dimension of politics, the 
crypto-theological origins of political concepts and practices, or the ways in 
which certain political practices … come to have meaning for us and other 
ones do not.”52 
 Ironically, there is also too much politics in political theology, and 
definitely too much “state” and “sovereignty.” To begin with the latter, 
“sovereignty” is really not part of the mainstream political debate in the 
United States today; except maybe for border security (e.g., Trump’s wall) 
and membership in multilateral organizations (e.g., Trump’s diatribes 
against the World Health Organization), Americans do not particularly 
worry about a loss of sovereignty. Sovereignty is, arguably, a more 
immediate issue in some European countries under the shadow of the 
European Union, and sovereignty is a central concept for many Native 
American peoples in their struggles with and against the American state. 
Indeed, as Schmitt admits—which is germane to his entire argument—
sovereignty in the classical sense of Louis XIV’s “l’état, c’est moi” no 
longer exists, and I am not sure that many citizens want it back again.  
 There is specifically too much “state” in political theology, which is 
to be expected in a world where the state is the dominant political form. It is 
not, of course, the only political form in human history and even today has 
no monopoly on politics or on power more generally. Nicholas Wolterstorff 
instructs us that the state is a “governance-authority structure” but is 
certainly not unique in that regard.53 The state, it is true, enjoys “the 
authority to govern,” but “authority to govern extends beyond governance-
authority structures, and authority in general extends beyond authority to 
govern.”54 We might add, following Weber, that power in general extends 
beyond either authority or authority to govern, an insight that Michel 
Foucault develops into a more comprehensive model of governmentality or 
all of the ways in which our conduct is audited, disciplined, and controlled. 
Governmentality operates both “below” and “above” the state: at the sub- or 
intra-state level, corporations, educational institutions, medical facilities and 
many more sites exercise it, while at the super- or trans-state level, it is 
exercised by multi-national organizations and religions (e.g., the Catholic 
Church) among others. If there is anything special about the modern state, it 
is what Wolterstorff describes as its ideology of public governance or of 
“governing the public” (as opposed to managing merely the employees of a 
corporation or the devotees of a religion). That is, everyone within its 
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territory is subject to its jurisdiction, its sovereignty, and when “the state 
issues a directive to the public and someone within the territorial jurisdiction 
of the state wishes to protest that directive, there is never a procedure for 
appealing to any institution other than the state itself.”55 That may be the 
most “divine” of the state’s qualities, but it also renders political theology 
rather moot, as the state negates the basic political-theological claim that 
there is anything outside of or beyond the state to which it must explain or 
justify itself. The modern state, whether or not a hungry god, aspires to be a 
self-sufficient one. 
 But our argument here is not about the specialness of the state but 
about its very unspecialness. The same legitimation problems face pre-state 
as well as sub-state and trans-state political orders. Ancient and pre-modern 
chiefdoms and kingdoms dealt with them through devices like mana and 
hasina (sometimes practicing sacrifice, including human sacrifice, to display 
and enact the ruler’s power over life and death). Political figures, parties, 
and institutions deriving their authority from religion, race, ethnicity, class, 
or any source whatsoever were and are all vulnerable to legitimation crises: 
all may eventually be called to the stand to justify themselves, and all will 
find their assertions of power to equally groundless, equally mysterious. 
 Just as “theology” is a proxy for religion and for 
symbolism/transcendence in general, “state” is a surrogate for society and 
social institutions taken in their totality. It is not just the state, or politics or 
law more broadly, that is at stake and that risks redefinition if not 
disintegration but any and every social institution and value, including 
gender categories and roles, racial hierarchies or lack thereof, language, 
marriage, and the rest. The scope of political theology is too narrow in 
focusing on government while all of the social order seems to be thrown up 
in the air, leaving us uncertain about what will land again and in what 
condition. 
 All of this takes us to the final point. American politics may be and 
probably is in a moment of crisis, but few if any Americans encounter it as 
quite a “legitimation” crisis. Still fewer, as noted, suffer it as a crisis of 
sovereignty. In fact, if anything, there is not enough sovereignty for many 
Americans, who would fix the problem with walls and bilateral treaties that 
“win.” I am not even sure that we should call it a “political” crisis, let alone 
a theological or political-theological one (although no doubt theology or 
religion is in crisis in America too). For most Americans (and other peoples 
of the world), it is a more diffuse threat, a more generalized anxiety. The 
experience is less a loss of legitimation/sovereignty than a loss of stability. 
The world is changing, rapidly and not for the better. Things that seemed 
dependable a generation or two ago—like full-time jobs, pensions, Social 
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Security, and such—are fading or already gone. Forces beyond our control, 
maybe beyond our comprehension, such as globalization and neoliberalism, 
seem to rule our lives. Other countries that were recently jokes if not nearly 
unreal ghosts to Americans, such as China and India, are on the rise, while 
vanquished enemies like Russia are resurgent again, all challenging 
America’s “rightful” place as the dominant and richest country on earth. 
What was supposed to be “the American century” after victory in the Cold 
War (who today remembers the hubristic PNAC or Project for a New 
American Century?) already feels like the American senility. 
 In a word that social scientists use more frequently these days, life 
feels precarious. This precarity is experienced less at the level of politics 
and more at the level of economics and of lifestyle. It begins, in the 
assessment of many scholars, with work and income, or what Andrew Ross 
calls “the new geography of work.” Since the 1970s, with initiatives of 
down-sizing, right-sizing, off-shoring, etc. employers have eliminated jobs 
while shifting costs (e.g., the cost of health care or retirement) and risks back 
onto employees, by providing fewer jobs, fewer benefits, and/or more 
irregular, contract, or part-time work (including what we have come to call, 
and to a degree celebrate as, the side hustle or the gig economy, like driving 
for Uber, renting our homes on Airbnb, or selling on Etsy). Simultaneously, 
for budgetary as well as ideological reasons, the state is abandoning its 
function of guaranteeing services and standards of living (e.g., through 
cutting welfare programs or rescinding regulations and consumer 
protections). In the estimation of Ross, precarity entails features of low-
wage work increasingly intruding into the middle class; the result is 
heightened vulnerability for individuals and families and, too often, 
intensified inequality and poverty, leading to the growth of a mass 
“precariat” (as opposed to proletariat), a population “somehow linked by 
shared concerns about the insecurity of all aspects of their lives.”56 
 While government has certainly not prevented it, government is not 
exclusively responsible for it, and the reputed “failure” of government is 
often a matter of expecting the state to do things that it actually cannot do. 
Corporations, flexing their governmentality, effectively and sometimes 
intentionally rip the stability from under the feet of workers. Sharryn Kasmir 
chronicles this phenomenon in an American Saturn automobile factory. 
Saturn, a subsidiary of General Motors, built a plant in Tennessee, requiring 
many workers to uproot from their homes and communities in northern 
“Rust Belt” areas. Then the company got employees to sign contracts 
separate from the national union, surrendering pay and benefits, while 
squeezing the small town of Spring Hill, Tennessee for tax relief and free 
services (road and sewage system). Even at that, Saturn announced that its 
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decision to build was “provisional,” and sure enough in 2009 the plant was 
shuttered for bankruptcy reorganization, with a plan to reopen with 1,800 
employees instead of the original 7,200. Meanwhile those employees had 
been subjected to various kinds of insecurity. The apparently generous offer 
of cooperation with management fostered divisions among workers while 
obfuscating the real divide between labor and management. Non-union 
subcontractors were hired, and a two-tiered wage scale was established, 
paying new hires less than incumbent workers. The constant threat of layoffs 
and plant closures, known as “whipsawing,” kept workers and towns 
nervous, competing against each other for survival. Relocation of workers 
fractured relationships and communities, while shift work and long 
commutes strained and often broke marriages. Workers became isolated 
from their peers, with little socializing outside of work. And host towns 
realized little benefit from factories, only higher rents, property taxes, and 
utility costs. In the end, Kasmir concludes, Saturn—and hardly only 
Saturn—engaged in deliberate “geographic displacement, disorganization, 
and individualization.”57 
 This story, which is just one of a litany of similar tales, 
demonstrates how far we are from issues of legitimation and sovereignty. 
Instead, we are deep in the domain of insecurity and a visceral sense of—to 
use one of Trump’s favorite scare words—losing. From vacant factories and 
depressed coal towns to stagnant incomes and opioid epidemics, a large 
swath of America is less concerned with legitimating the state than with—to 
use one of Trump’s most beloved words—winning (or increasing, just 
surviving). More importantly, our story of American work and American 
worries illustrates how unsatisfying political theology is as a solution. Even 
a literal return to a god as the bulwark for the political community does not 
and cannot address these economic and lifeworld tribulations. It is the wrong 
tonic for the ailment. More fundamentally, however, a god or a religion 
cannot provide the missing stability because religions and gods are as 
essentially unstable as any other institution or concept. If, as Michael 
Freeden argues in our opening epigraph, the goal of politics, and especially 
of Schmittian sovereignty, is finality by means of decision—that is, settling 
the issue or solving the problem once and for all by a decisive act of will—
any such finality, whether based on politics or religion, is a chimera. 
Religions may proffer their gods (or other beings and forces) as the rock of 
ages, but rocks age and erode too. That is to say, beliefs about any particular 
god, say the Christian god, change over time, and gods themselves come and 
go (nobody much talks about securing our government, and definitely not 
our jobs or social status, with obeisance to Odin or Zeus). At any given 
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moment, people disagree about what gods are and want, not to mention the 
disparate and competing religious beliefs in a multicultural society like the 
United States; in other words, an appeal to the Christian god will not satisfy 
Muslims, Hindus, or Wiccans and vice versa. And—as history has amply 
illustrated—gods and all religious beliefs, offices, and institutions are 
vulnerable to their own legitimation crises; their authority is in no way 
whatsoever solid and unquestionable, and when questioned they melt into air 
as surely as any secular authority. So the last thing we need in a time of 
disbelief and distrust of grand narratives is more credulity. 
 

Looking Forward (to Trump) 
 
This introductory chapter has been an excursion through political theology, 
with few direct references to Trump, but the relevance has hopefully been 
evident. Trump is not a king, not even a sovereign, and certainly not a god, 
and the relation between Trump and religion is oblique at best. He seldom 
invokes a deity and cannot cite a verse of scripture. His popularity among 
Christians, particularly evangelicals, suggests that there is something about 
him that appeals to the faithful, yet he shows no signs of establishing a 
theocracy or even governing on Christian values (like honesty and charity). 
Political theology in the strict scholarly sense seems barely applicable to him 
and his presidency. 
 Yet, the deeper message of political theology, specifically of the 
reformed political theology that we have been fashioning here, is highly 
relevant and revealing. Unless they are taken for granted, accepted and 
believed without questioning or close inspection, the state, political 
institutions, and law, and the informal, ubiquitous, and crucial norms and 
traditions of political and ethical behavior are fragile and easily fractured. A 
leader with sufficient disregard, even disdain, for them—we are learning 
with shock and dismay—can consolidate power to ignore and overturn them, 
pulling the levers of government (the Department of Justice, the courts, the 
military) against them and against civil society (the media, the two-party 
system, etc.). Without external, let alone supernatural, support and 
justification, the state and the law prove to be defenseless against the 
onslaught of a Schmittian decider, one who, like a sovereign, produces 
political acts that need not be based on, are heedless of and are 
unconstrained by, “normal” law. And as both Schmitt and Hobbes 
apprehend that authority, not truth, drives politics, so truth is no protection 
against sheer political will. Instead, we get an unobstructed view of the deep 
non-rationality if not irrationality of politics and of society in general (that 
is, not driven by facts and logic but by beliefs and values, interest and 
identity, and emotion; sorry, Habermas, but the public sphere is not 
exclusively or primarily a space of communicative rationality), where truth 
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is the hapless victim of the exceptional decider, of the perpetual disruption 
and interminable exception. 
 In the chapters that follow, we will explore the Trumpian exception 
in its many locations and formations, tacking back and forth between Trump 
specifically and political theology—or politics and religion—generally. 
Some chapters will deal primarily with Trump, some more tangentially, but 
they will all contribute to an analysis of political power in the present 
moment. The first chapter examines actual political theologies as they have 
appeared throughout American history, setting the stage for a character like 
Trump. This leads to the second chapter and the perennial question of 
whether Trump really is an exception, an aberration, or a continuation or 
completion of a long-term trend in American politics. No radical disjuncture 
or aporia from American political history, we will consider the Trump 
phenomenon as a “resonant rupture” at most.  
 To further illustrate the point, the third chapter will take an 
international perspective, investigating the rise and spread of right-wing 
populism around the world. Trump accordingly emerges as one incarnation 
of a global trend, related to equally global economic and cultural forces 
much bigger than one man or one country. The fourth chapter will subject 
the Trump phenomenon, which in many ways harkens back to an idyllic (if 
not imaginary) 1950s America, to an analysis via some of the breakthrough 
1950s scholarship on authoritarians, agitators, and true believers by scholars 
who lived through the traumas of the mid-twentieth century.  
 The fifth chapter will ask a question that most observers seem to 
think has been definitively answered: who are Trump’s supporters? But a 
closer inspection teaches us that the appeal of Trump, or at least a vote for 
Trump, is not as easily understood as we usually assume. Studying 
“Trumpland” with the ethnographic tools of anthropology reveals not only 
previously undiscovered details about its denizens but a more refined picture 
of how politics and identity really work. The sixth chapter turns to one of the 
signature traits of Trump and his regime, his and their profligate lying, and 
discusses some reasons why lies are good (or effective) strategy. 
 The final two chapters return to our reformation of political 
theology. In the seventh chapter we go beyond theistic propositions and 
“belief” to interrogate the power of myth and ritual and to relate them to 
Trump’s public performances. And chapter eight transcends gods altogether 
to propose that other religious/mythical characters might tell us more about 
Trump the person and politician, namely the shaman and the trickster, who 
are precisely beings for an uncanny globalized neoliberal present. Shamans 
and tricksters alert us to the impermanence and abnormality of reality, 
urging us not to take ourselves or our leaders too seriously while learning to 
live with disorder and mischief. Not that this knowledge makes Trump’s 
chicanery any more pleasant or acceptable. 



 
 
 
 
Bibliography 
 
 
Adorno, Theodor W., Else Frenkel-Brunswick, Daniel J. Levinson, and R. 

Nevitt Sanford. The Authoritarian Personality. New York: Harper 
& Row, 1950. 

Agamben, Giorgio. The Kingdom and the Glory: For a Theological 
Genealogy of Economy and Government. Translated by Lorenzo 
Chiesa. Stanford, CA: Stanford University Press, 2011. 

Alterman, Eric. When Presidents Lie: A History of Official Deception and its 
Consequences. New York and London: Viking, 2004. 

Altizer, Thomas J. J. The Gospel of Christian Atheism. Philadelphia, PA: 
Westminster Press, 1966. 

Ammerman, Nancy T. Bible Believers: Fundamentalists in the Modern 
World. New Brunswick, NJ and London: Rutgers University Press, 
1987. 

Andersen, Kurt. Fantasyland: How America Went Haywire—A 500-Year 
History. New York: Random House, 2017. 

———. “How America Lost Its Mind.” The Atlantic. December 28, 2017. 
https://www.theatlantic.com/magazine/archive/2017/09/how-
america-lost-its-mind/534231. 

Anderson, Nels. Desert Saints: The Mormon Frontier in Utah. Chicago and 
London: The University of Chicago Press, 1966 [1942]. 

Antal, Attila. “Nationalist Populism and Illiberalism in Hungary: Historical 
Origins, Current Trajectories.” Lecture, Carleton University, 
Ottawa, Canada, May 9, 2018. 

Applebaum, Anne. “Trump Is Putting On a Show in Portland.” The Atlantic. 
July 23, 2020. 
https://www.theatlantic.com/ideas/archive/2020/07/trump-putting-
show-portland/614521. 

Apter, Andrew. “In Dispraise of the King: Rituals ‘Against’ Rebellion in 
South-East Africa.” Man (new series) 18, no. 3 (1983): 521‒34. 

Arat-Koç, Sedef. “Culturalizing Politics, Hyper-Politicizing ‘Culture’: 
‘White’ vs. ‘Black Turks’and the Making of Authoritarian Populism 
in Turkey.” Dialectical Anthropology 42, no. 4 (2018): 391‒408. 

 



Trump and Political Theology 
 

 

256 
 

256 

Arendt, Hannah. The Origins of Totalitarianism, second enlarged ed. 
Cleveland, OH and New York: The World Publishing Company, 
1958 [1951]. 

———. “Politics and Truth.” Wordpress.com. Accessed June 23, 2020. 
https://idanlandau.files.wordpress.com/2014/12/arendt-truth-and-
politics.pdf. Originally published in The New Yorker, February 25, 
1967. 

Association of Religion Data Archives. “Christian Reconstructionism.” 
Accessed May 22, 2020. 
www.thearda.com/timeline/movements/movement_27.asp. 

Atlantic, The. “The Twelve Tribes of American Politics.” Accessed July 20, 
2020. https://www.theatlantic.com/magazine/archive/2006/01/the-
twelve-tribes-of-american-politics/304505. 

Austin, J. L. How To Do Things with Words. Oxford: Clarendon, 1962. 
Azadegan, Ebrahim. “Ibn ‘Arabi on the Problem of Divine Hiddenness.” 

Journal of the Muhyiddin Ibn ‘Arabi Society �������������‒��� 
Baggini, Julian. The Edge of Reason: A Rational Skeptic in an Irrational 

World. New Haven, CT: Yale University Press, 2016. 
Bakhtin, Mikhail. Rabelais and His World. Translated by Hélène Iswolsky. 

Bloomington, IN: Indiana University Press, 1984 [1965]. 
Balmer, Brian. “A Secret Formula, A Rogue Patent, and Public Knowledge 

about Nerve Gas: Secrecy as a Spatial-Epistemic Tool.” Social 
Studies of Science 36, no. 5 (2006): 691‒722. 

Barlow, Philip L. “Chosen Land, Chosen People: Religious and American 
Exceptionalism Among the Mormons.” The Review of Faith and 
International Affairs 10, no. 2 (2012): 51‒58. 

Barrington, Lowell J. “Authoritarianism.” In Ethics, Science, Technology 
and Engineering: A Global Resource. 2nd ed, edited by J. Britt 
Holbrook, 155‒58. Boston, MA: Cengage, 2014. 

Beattie, John. Bunyoro: An African Kingdom. New York: Holt, Rinehart, 
and Winston, 1960. 

Bell, Catherine. Ritual Practice, Ritual Theory. Oxford and New York: 
Oxford University Press, 1992. 

———. Ritual: Perspectives and Dimensions. Oxford and New York: 
Oxford University Press, 1997. 

Bell, Daniel M., Jr. “Trump as Mirror for the Church: Death and Despair, 
Hope and Resurrection of the Church.” Religions 11, no. 3 (2020): 
1‒17. 

Bell, Diane. Daughters of the Dreaming. Minneapolis: University of 
Minnesota Press, 1983. 

Bellah, Robert N. “Civil Religion in America.” Daedalus 96, no.1 (1967): 
1‒21. 



Bibliography 
 

257 

Berger, Peter, and Thomas Luckmann. The Social Construction of Reality: A 
Treatise in the Sociology of Knowledge. Garden City, NY: 
Doubleday & Company, 1966. 

Bíró-Nagy, András. “Illiberal Democracy in Hungary: The Social 
Background and Practical Steps in Building an Illiberal State.” 
Illiberal Democracies in the EU: The Visegrad Group and the Risk 
of Disintegration. Barcelona: CIDOB Editions (2017): 31‒44. 

Birth, Kevin K. Bacchanalian Sentiments: Musical Experience and Political 
Counterpoints in Trinidad. Durham, NC: Duke University Press, 
2008. 

Bjork-James, Sophie. “Americanism, Trump, and Uniting the White Right.” 
In Beyond Populism: Angry Politics and the Twilight of 
Neoliberalism, edited by Jeff Maskovsky and Sophie Bjork-James, 
42‒60. Morgantown: West Virginia University Press, 2020. 

Bloch, Maurice. Ritual, History, and Power: Selected Papers in 
Anthropology. London: The Athlone Press, 1979. 

Boer, Roland. Political Myth: On the Use and Abuse of Biblical Themes. 
Durham, NC: Duke University Press, 2009. 

Bottici, Chiara. A Philosophy of Political Myth. Cambridge and New York: 
Cambridge University Press, 2007. 

———. “Philosophies of Political Myth, a Comparative Look Backwards: 
Cassirer, Sorel, and Spinoza.” European Journal of Political Theory 
8, no. 3 (2009): 365‒82. 

———. “Towards a Philosophy of Political Myth,” Iris: European Journal 
of Philosophy and Public Debate 3, no. 5 (2011): 31‒52. 

Bovens, Mark. “Analysing and Assessing Accountability: A Conceptual 
Framework.” European Law Journal 13, no. 4 (2007): 447‒68. 

Bradley, Arthur, and Antonio Cerella. “The Future of Political Theology and 
the Legacy of Carl Schmitt.” Journal for Cultural Research 20, no. 
3 (2016): 205‒16. 

Britannica Academic. “Authoritarianism.” Encyclopedia Britannica. 
November 2, 2017. academic-eb-
com.aurarialibrary.idm.oclc.org/levels/collegiate/article/ 
authoritarianism/3154. 

Brockman, David R. “The Little-Known Theology Behind White 
Evangelical Support for Donald Trump,” Texas Observer, March 
29, 2018, https://www.texasobserver.org/the-little-known-theology-
behind-white-evangelical-support-of-donald-trump. 

Brown, Norman O. Hermes the Thief: The Evolution of a Myth. New York: 
Vintage Books, 1969 [1947]. 

Brüggemann, Karsten, and Andres Kasekamp. “‘Singing Oneself into a 
Nation’: Estonian Song Festivals as Rituals of Political 
Mobilisation.” Nations and Nationalism 20, no. 2 (2014), 259‒76. 



Trump and Political Theology 
 

 

258 
 

258 

Burlein, Ann. Lift High the Cross: Where White Supremacy and the 
Christian Right Converge. Durham, NC and London: Duke 
University Press, 2002. 

Bustikova, Lenka. “Populism in Eastern Europe,” Comparative Politics 
Newsletter 26, no. 2 (2016): 15‒19. 

Canovan, Margaret. Populism. New York: Harcourt Brace Jovanovich, 
1981. 

———. “Trust the People! Populism and the Two Faces of Democracy.” 
Political Studies 47, no. 1 (1999): 2‒16. 

Carroll, Michael R. “The Trickster as Selfish-Buffoon and Culture Hero.” 
Ethos 12, no. 2 (1984), 105‒31. 

Cernyar, Eric W. Protecting Public Elementary School Children from 
Emotional and Psychological Harm by Outside Groups. Intrinsic 
Dignity, 2013. 

Cha, Taesuh. “The Return of Jacksonianism: The International Implications 
of the Trump Phenomenon.” The Washington Quarterly 39, no. 4 
(2016): 83‒97. 

Chalcedon Foundation. “The Creed of Christian Reconstructionism.” 
Accessed May 22, 2020. https://chalcedon.edu/creed-of-christian-
reconstruction. 

———. “What We Believe.” Accessed May 22, 2020. 
https://chalcedon.edu/credo. 

Chalmers, David M. Hooded Americanism: The History of the Ku Klux 
Klan. Durham, NC: Duke University Press, 1981 [1965]. 

Chinn, Clark A., and William F. Brewer. “The Role of Anomalous Data in 
Knowledge Acquisition: A Theoretical Framework and Implications 
for Science Instruction.” Review of Educational Research 63, no. 1 
(1993): 1‒49. 

Churchwell, Sarah. Behold, America: The Entangled History of “America 
First” and “The American Dream.” New York: Basic Books, 2018. 

Clough, William R. “The Role of Agnomancy in the Creation and 
Perpetuation of Conflict.” In Visions of Conflict: International 
Perspectives on Values and Enmity, edited by Brian C. Alston, 
��‒�����/LKXH��+,��%ULDQ�&��$OVWRQ������� 

CNN. “Trump: ‘I’m the Only One That Matters’.” Accessed May 24, 2020. 
https://www.cnn.com/videos/politics/2017/11/03/trump-im-only-
one-that-matters-fox-sot.cnn. 

Coleman, Gabriella. Hacker, Hoaxer, Whistleblower, Spy: The Many Faces 
of Anonymous. London and New York: Verso, 2014. 

Colvin, Jill. “Trump Claims Broad Powers He Does Not Have.” Courthouse 
News Service, May 28, 2020. 
https://www.courthousenews.com/trump-claims-broad-powers-he-
does-not-have. 



Bibliography 
 

259 

Cook, Myra. Donald ‘MESSIAH’ Trump: The Man, the Myth, the Messiah? 
Oregon: American Freedom Publishing, 2016. 

Cornish, Paul, Julian Lindley-French, and Claire Yorke. “Strategic 
Communications and National Strategy.” London: The Royal 
Institute of International Affairs, 2011. 

Cramer, Katherine J. The Politics of Resentment: Rural Consciousness in 
Wisconsin and the Rise of Scott Walker. Chicago and London: The 
University of Chicago Press, 2016. 

Cross and the Flag, The. “The Cross and the Flag: In Memory of Gerald l. K. 
Smith.” Accessed May 22, 2020. 
http://thecrossandflag.com/articles.html. 

Dahl, Shayne A. P. “The Vision Quest as a Progressive Self-sacrifice: The 
Permeable Agency of a Blackfoot Medicine Man.” Paper presented 
at the annual meeting of the American Anthropological Association, 
Montreal, Quebec, 2011. 

de Tocqueville, Alexis. Democracy in America. Edited by J. P. Mayer. 
Translated by George Lawrence. Garden City, NY: Anchor Books, 
1969. 

de Vries, Hent. “Introduction: Before, Around, and Beyond the Theologico-
Political.” In Political Theologies: Public Religions in a Post-
Secular World, edited by Hent de Vries and Lawrence E. Sullivan, 
1‒88. New York: Fordham University Press, 2006. 

Dees, Morris. Gathering Storm: America’s Militia Threat. New York: 
HarperCollins Publishers, 1996. 

Dein, Simon. “The Power of Words: Healing Narratives among Lubavitcher 
Hasidim.” Medical Anthropology Quarterly 16, no. 1 (2002): 
41‒63. 

Dentan, Robert K. Overwhelming Terror: Love, Fear, Peace, and Violence 
among Semai of Malaysia. Lanham, MD: Rowman & Littlefield, 
2008. 

Diaz-Barriga, Miguel, and Margaret Dorsey. “Trump’s Wall and the 
Dictator Aesthetic.” Anthropology News 58, no. 4 (2017), e83‒86. 

Diehl, Paula. “Twisting Representation.” In Routledge Handbook of Global 
Populism, edited by Carlos de la Torre, 129‒43. London and New 
York: Routledge, 2019. 

Dovere, Edward-Isaac. “Tony Perkins: Trump Gets ‘a Mulligan’ On Life, 
Stormy Daniels.” Politico. January 28, 2018. 
https://www.politico.com/magazine/story/2018/01/23/tony-perkins-
evangelicals-donald-trump-stormy-daniels-216498. 

Driberg, J. H. “The Secular Aspect of Ancestor-Worship in Africa.” Journal 
of the Royal African Society 35, no. 138 (1936): 1‒21. 



Trump and Political Theology 
 

 

260 
 

260 

Durham, Martin. “Christian Identity and the Politics of Religion.” 
Totalitarian Movements and Political Religions 9, no. 1 (2008): 
79‒91. 

Durkheim, Émile. The Elementary Forms of Religious Life. New York: The 
Free Press, 1965 [1912]. 

Eagleton, Terry. Walter Benjamin: Towards a Revolutionary Criticism. 
London: Verso, 1981. 

Eliade, Mircea. Shamanism: Archaic Techniques of Ecstasy. Translated by 
Willard R. Trask Princeton, NJ: Princeton University Press, 1964. 

———. Myth and Reality. Translated by Willard R. Trask. Prospect 
Heights, IL: Waveland Press, 1998 [1963]. 

Eller, Jack David. Introducing Anthropology of Religion, 2nd ed. Abingdon 
and New York: Routledge, 2015. 

Elshtain, Jean Bethke. “Augustine.” In The Blackwell Companion to 
Political Theology, edited by Peter Scott and William T. 
Cavanaugh, 35‒47. Oxford: Blackwell Publishing, 2004. 

Enten, Harry. “White Evangelicals Love Trump. Religious Voters? Not So 
Much.” CNN. January 1, 2020. 
https://www.cnn.com/2020/01/01/politics/evangelical-support-
trump/index.html. 

Esen, Berk, and Sebnem Gumuscu. “Rising Competitive Authoritarianism in 
Turkey.” Third World Quarterly 37, no. 9 (2016): 1581‒1606. 

Evans-Pritchard, E. E. Nuer Religion. New York and Oxford: Oxford 
University Press, 1956. 

———. Social Anthropology and Other Essays. New York: The Free Press, 
1962. 

Falcone, Jessica Marie. “Putting the ‘Fun’ in Fundamentalism: Religious 
Nationalism and the Split Self at Hindutva Summer Camps in the 
United States.” Ethos 40, no. 2 (2012): 164‒95. 

Feinberg, Richard. “Spirit Encounters on a Polynesian Outlier: Anuta, 
Solomon Islands.” In Spirits in Culture, History, and Mind, edited 
by Jeannette Marie Mageo and Alan Howard, 99‒120. New York 
and London: Routledge, 1996. 

Ferrier, James F. Institutes of Metaphysics: The Theory of Knowing and 
Being. Edinburgh and London: William Blackwood and Sons, 1854. 

Firth, Raymond. “The Analysis of Mana.” The Journal of the Polynesian 
Society 49, no. 196 (1940): 483‒510. 

Fleming, Sandy. “Nothing More Than an ‘Ordinary President’.” University 
of Kent. March 11, 2019. 
https://www.kent.ac.uk/news/society/21528/new-book-reveals-
donald-trump-is-nothing-more-than-an-ordinary-president. 



Bibliography 
 

261 

Flisfeder, Matthew. “‘Trump’—What Does the Name Signify? Or, 
Protofascism and the Alt-Right: Three Contradictions of the Present 
Conjuncture.” Cultural Politics 14, no. 1 (2018): 1‒19. 

Flood, Christopher G. Political Myth: A Theoretical Introduction. London 
and New York: Routledge, 2002. 

Flueckiger, Joyce Burkhalter. When the World Becomes Female: Guises of a 
South Indian Goddess. Bloomington and Indianapolis: Indiana 
University Press, 2013. 

Forlenza, Rosario, and Bjem Thomassen. “Decoding Donald Trump: The 
Triumph of Trickster Politics.” Public Seminar. April 28, 2016. 
https://publicseminar.org/2016/04/decoding-donald-trump-the-
triumph-of-trickster-politics. 

Fortes, Meyer. Religion, Morality, and the Person: Essays on Tallensi 
Religion. Cambridge: Cambridge University Press, 1987. 

Frankfurt, Harry G. On Bullshit. Princeton, NJ: Princeton University Press, 
2005. 

Fredrickson, Lief, Christopher Sellers, Lindsey Dillon, Jennifer Liss 
Ohayon, Nicholas Shapiro, Marianne Sullivan, Stephen Bocking, 
Phil Brown, Vanessa de la Rosa, Jill Harrison, Sara Johns, 
Katherine Kulik, Rebecca Lave, Michelle Murphy, Liza Piper, 
Lauren Richter, and Sara Wylie. “History of US Presidential 
Assaults on Modern Environmental Health Protection.” American 
Journal of Public Health 108, no. 52 supplement 2 (2018): 
S95‒103. 

Freeden, Michael. The Political Theory of Political Thinking: The Anatomy 
of a Practice. Oxford and New York: Oxford University Press, 
2013. Froese, Paul. “Religion and American Politics from a Global 
Perspective.” Religion 5 (2014): 648‒62. 

Froese, Paul, and Christopher Bader. America’s Four Gods: What We Say 
About God—& What That Says About Us. Oxford and New York: 
Oxford University Press, 2010. 

Fromm, Erich. Escape from Freedom. New York: Farrar & Rinehart, 1941. 
Galbraith, Quinn, and Adam Calllister. “Why Would Hispanics Vote for 

Trump? Explaining the Controversy of the 2016 Election.” Hispanic 
Journal of Behavioral Sciences 42, no. 1 (2020): 77‒94. 

Galli, Mark. “Trump Should Be Removed from Office.” Christianity Today. 
December 19, 2019. 
https://www.christianitytoday.com/ct/2019/december-web-
only/trump-should-be-removed-from-office.html. 

Gasaway, Brantley W. “Making Evangelicals Great Again? American 
Evangelicals in the Age of Trump.” Evangelical Review of 
Theology 43, no. 4 (2019): 293‒311. 



Trump and Political Theology 
 

 

262 
 

262 

Geertz, Clifford, ed. Old Societies and New States: The Quest for Modernity 
in Asia and Africa. New York: The Free Press, 1963. 

———. The Interpretation of Cultures. New York: Basic Books, 1973. 
———. Negara: The Theatre State in Nineteenth-Century Bali. Princeton, 

NJ: Princeton University Press, 1980. 
Gentile, Emilio. “The Sacralisation of Politics: Definitions, Interpretations 

and Reflections on the Question of Secular Religion and 
Totalitarianism.” Totalitarian Movements and Political Religions 1, 
no. 1 (2000): 18‒55. 

Gessen, Masha. “The Putin Paradigm.” New York Review of Books. 
December 13, 2016. 
https://www.nybooks.com/daily/2016/12/13/putin-paradigm-how-
trump-will-rule. 

Girardet, Raoul. Mythes et mythologies politiques. Paris: Éditions de Seuil, 
1986. 

Glasius, Marlies. “What Authoritarianism Is…and Is Not: A Practice 
Perspective.” International Affairs 94, no. 3 (2018): 515‒33. 

Goldman, Irving. Cubeo Hehenewa Religious Thought: Metaphysics of a 
Northwestern Amazonian People. New York: Columbia University 
Press, 2004. 

Goodman, Nelson. Ways of Worldmaking. Indianapolis, IN: Hackett 
Publishing Company, 1978. 

Gorski, Philip S. “Christianity and Democracy after Trump.” Political 
Theology 19, no. 5 (2018): 361‒62. 

Gounari, Panayota. “Authoritarianism, Discourse and Social Media: Trump 
as the ‘American Agitator.’” In Critical Theory and Authoritarian 
Populism, edited by Jeremiah Morelock, 207‒27. London: 
University of Westminster Press, 2018. 

Greenberg, David. “Torchlight Parades for the Television Age: The 
Presidential Debates as Political Ritual.” Daedalus 138, no.2 
(2009): 6‒19. 

Grevatt, William K. “Confronting the Trickster: Crises and Opportunity in 
the Time of Trump—A Jungian Perspective.” Psychological 
Perspectives 61, no. 1 (2018): 43‒47. 

Guidieri, Remo, and Francesco Pellizi. “Introduction: ‘Smoking Mirrors’—
Modern Polity and Ethnicity.” In Ethnicities and Nations: Processes 
of Interethnic Relations in Latin America, Southeast Asia, and the 
Pacific, edited by Remo Guidieri, Francesco Pellizi, and Stanley J. 
Tambiah, 7‒38. Austin: University of Texas Press, 1988. 

Gunter, Michael. The Kurds in Turkey: A Political Dilemma. Boulder, CO: 
Westview Press, 1990. 

Habermas, Jürgen. Legitimation Crisis. Translated by Thomas McCarthy. 
Boston, MA: Beacon Press, 1975 [1973]. 



Bibliography 
 

263 

Hahl, Oliver, Minjae Kim, and Ezra W. Zuckerman Sivan. “The Authentic 
Appeal of the Lying Demagogue: Proclaiming the Deeper Truth 
about Political Illegitimacy.” American Sociological Review 83, no. 
1 (2018): 1‒33. 

Halbwachs, Maurice. On Collective Memory. Edited and translated by Lewis 
A. Coser. Chicago and London: The University of Chicago Press, 
1992 [1952]. 

Handelman, Don. “The Ritual-Clown: Attributes and Affinities.” Anthropos 
76, no. 3/4 (1981): 321‒70. 

Hansen, Thomas Blom. “The Political Theology of Violence in 
Contemporary India.” South Asia Multidisciplinary Academic 
Journal special issue 2 (2008): 1‒14. 

Hawley, George. Making Sense of the Alt-Right. New York: Columbia 
University Press, 2017. 

Heald, Suzette. “The Ritual Use of Violence: Circumcision among the Gisu 
of Uganda.” In The Anthropology of Violence, edited by David 
Riches, 70‒85. Oxford: Basil Blackwell, 1986. 

Herbert, Jon, Trevor McCrisken, and Andres Wroe. The Ordinary 
Presidency of Donald J. Trump. Cham, Switzerland: Palgrave 
Macmillan/Springer Nature, 2019. 

Hernandez-Reguant, Ariana. “Miami Cubans 4 Trump and the Battle for the 
Nation.” cubacounterpoints.com. Accessed May 11, 2020. 
https://cubacounterpoints.com/archives/4399.html. 

Herskovits, Melville. Dahomey: An Ancient West African Kingdom, v. 2. 
New York: J. J. Augustin, 1938. 

Hochschild, Arlie. “I Spent 5 Years with Some of Trumps Biggest Fans: 
Here's What They Won't Tell You.” Mother Jones (2016). Accessed 
May 12, 2020. 
http://www.motherjones.com/politics/2016/08/trump-whiteblue-
collar-supporters. 

Hochschild, Jennifer, and Katherine Levine Einstein. “Do Facts Matter? 
Information and Misinformation in American Politics.” Political 
Science Quarterly 130, no. 4 (2015/2016): 585‒624. 

Hodges, Adam. “Trump’s Formulaic Twitter Insults.” Anthropology News 
58, no. 1 (2017): e206‒10. 

———. “How Trump’s Lying Affirms a Worldview.” Anthropology News 
59, no. 1 (2018): e189‒92. 

Höffe, Oftried. Thomas Hobbes. Translated by Nicholas Walker. Albany, 
NY: SUNY Press, 2015. 

Hoffer, Eric. The True Believer: Thoughts on the Nature of Mass 
Movements. New York: HarperPerennial, 1966 [1951]. 

Hofstadter, Richard. “The Paranoid Style in American Politics.” Harper’s 
Magazine (November 1964): 77‒86. 



Trump and Political Theology 
 

 

264 
 

264 

Holtom, Daniel Clarence. The National Faith of Japan: A Study of Modern 
Shinto. New York: Paragon Book Reprint Corp., 1965 [1938]. 

Holy, Ladislav. Religion and Custom in a Muslim Society: The Berti of 
Sudan. Cambridge: Cambridge University Press, 1991. 

Hoppe, Hans-Hermann. Democracy: The God that Failed. New Brunswick, 
NJ: Transaction, 2007. 

Horvath, Agnes, and Arpad Szakolczai. The Political Sociology and 
Anthropology of Evil: Tricksterology. London and New York: 
Routledge, 2020. 

Howell, William G. Power Without Persuasion: The Politics of Direct 
Presidential Action. Princeton, NJ and Oxford: Princeton University 
Press, 2003. 

Hummel, Daniel. “Revivalist Nationalism Since World War II: From ‘Wake 
Up, America!’ to ‘Make America Great Again’.” Religions 7, no. 11 
(2016): 1‒18. 

Hyde, Lewis. Trickster Makes This World: Mischief, Myth, and Art. New 
York: Farrar, Straus, and Giroux, 1998. 

Illing, Sean. “The Conservative Movement Was Destined to Produce 
Trump.” Vox.com. March 9, 2019. https://www.vox.com/policy-
and-politics/2019/3/8/18250087/the-reactionary-mind-trump-
conservatism-corey-robin. 

Indick, William. The Digital God: How Technology Will Reshape 
Spirituality. Jefferson, NC: McFarland and Company, 2015. 

Ingersoll, Julie. Building God’s Kingdom: Inside the World of Christian 
Reconstructionism. Oxford and New York: Oxford University 
Press, 2015. 

Ionescu, Ghita, and Ernest Gellner. “Introduction.” In Populism: Its 
Meaning and National Characteristics, edited by Ghita Ionescu and 
Ernest Gellner, 1‒5. London: Weidenfeld & Nicolson, 1969. 

Isenstadt, Alex. “‘My Biggest Risk’: Trump Says Mail-In Voting Could 
Cost Him Reelection.” Politico. June 19, 2020. 
https://www.politico.com/news/2020/06/19/trump-interview-mail-
voting-329307. 

James, William. The Varieties of Religious Experience: A Study in Human 
Nature. New York: The New American Library, 1958 [1902]). 

Jenkins, Philip. Mystics and Messiahs: Cults and New Religions in American 
History. Oxford and New York: Oxford University Press, 2000. 

Jokic, Zeljko. The Living Ancestors: Shamanism, Cosmos, and Cultural 
Change among the Yanomani of the Upper Orinoco. New York and 
Oxford: Berghahn, 2015. 

 
 



Bibliography 
 

265 

Jordan, Kayla N., and James W. Pennebaker. “The Exception or the Rule: 
Using Words to Assess Analytic Thinking, Donald Trump, and the 
American Presidency.” Translational Issues in Psychological 
Science 3, no. 3 (2017): 312‒16. 

Jurecic, Quinta. “Donald Trump’s State of Exception.” Lawfare. December 
14, 2016. https://www.lawfareblog.com/donald-trumps-state-
exception. 

Jurecic, Quinta, and Benjamin Wittes. “Being an Actual Authoritarian Is 
Too Much Work for Trump.” The Atlantic. April 14, 2020. 
https://www.theatlantic.com/ideas/archive/2020/04/lazy-
authoritarian/609937. 

Jutel, Olivier. “Civility, Subversion and Technocratic Class Consciousness: 
Reconstituting Truth in the Journalistic Field.” In Post-Truth and 
the Mediation of Reality: New Conjunctures, edited by Rosemary 
Overell and Brett Nicholls, 177‒202. Cham, Switzerland: Palgrave 
Macmillan, 2019. 

Kahan, Dan M., Donald Braman, John Gastil, Paul Slovic, and C. K. Mertz. 
“Culture and Identity-Protective Cognition: Explaining the White-
Male Effect in Risk Perception.” Journal of Empirical Legal Studies 
4, no. 3 (November 2007): 465–505. 

Kahn, Paul W. Out of Eden: Adam and Eve and the Problem of Evil. 
Princeton, NJ: Princeton University Press, 2007. 

Kahn, Victoria Ann. The Future of Illusion: Political Theology and Early 
Modern Texts. Chicago and London: The University of Chicago 
Press, 2014. 

Kammen, Michael. Mystic Chords of Memory: The Transformation of 
Tradition in American Culture. New York: Knopf, 1993 [1991]. 

Kantorowicz, Ernst H. The King’s Two Bodies: A Study in Medieval 
Political Theology. Princeton, NJ: Princeton University Press, 1957. 

Kasmir, Sharryn. “The Saturn Automobile Plant and the Long Dispossession 
of US Autoworkers.” In Blood and Fire: Toward a Global 
Anthropology of Labor, edited by Sharryn Kasmir and August 
Carbonella, 203‒49. New York and London: Berghahn, 2014. 

Katz, Richard. Boiling Energy: Community Healing Among the Kalahari 
Kung. Cambridge, MA and London: Harvard University Press, 
1982. 

Kaufmann, Walter. The Faith of a Heretic. Garden City, NY: Doubleday & 
Company, 1961. 

Keane, Webb. “Religious Language.” Annual Review of Anthropology 26 
(1997): 47‒71. 

Kearney, Richard. Anatheism: Returning to God After God. New York: 
Columbia University Press, 2010. 



Trump and Political Theology 
 

 

266 
 

266 

Kessler, Glenn, Salvador Rizzo, and Meg Kelly. “President Trump Made 
18,000 False or Misleading Claims in 1,170 Days.” The Washington 
Post. April 14, 2020. 
https://www.washingtonpost.com/politics/2020/04/14/president-
trump-made-18000-false-or-misleading-claims-1170-days. 

Khan, M. Owais. “100 Years of Political Theology: An Islamic 
Perspective.” Political Theology Network. February 6, 2014. 
https://politicaltheology.com/100-years-of-political-theology-an-
islamic-perspective-by-m-owais-khan. 

Kirkland, Kit. “Politics Before God: How America’s Political Divisiveness 
Is Trumping Religious Identity.” Journal of the British Association 
for the Study of Religions 20 (2018): 169‒91. 

Klapp, Orrin E. “The Clever Hero.” The Journal of American Folklore 67, 
no. 263 (1954): 21‒34. 

Koenig, Alan P. “‘God is Near’: American Theocracy and the Political 
Theology of Joseph Smith.” PhD diss., City University of New 
York, 2016. https://academicworks.cuny.edu/gc_etds/1528/. 

Kosmin, Paul J. “A Phenomenology of Democracy: Ostracism as Political 
Ritual.” Classical Antiquity 34, no. 1 (2015): 121‒62. 

Kotsko, Adam. “The Political Theology of Trump: What Looks Like 
Hypocrisy is the Surest Possible Evidence that God is in Control.” 
Nplusone, November 6, 2018, https://nplusonemag.com/online-
only/online-only/the-political-theology-of-trump. 

Kovács, András. “The Post-Communist Extreme Right: The Jobbik Party in 
Hungary.” In Right Wing Populism in Europe: Politics and 
Discourse, edited by Ruth Wodak, Majid KhosraviNik, and Brigitte 
Mral, 223‒33. London and New York: Bloomsbury, 2013. 

Krogstad, Jens Manuel, and Mark Hugo Lopez. “Hillary Clinton Won Latino 
Vote but Fell Below 2012 Support for Obama.” Pewresearch.org. 
November 29, 2016. https://www.pewresearch.org/fact-
tank/2016/11/29/hillary-clinton-wins-latino-vote-but-falls-below-
2012-support-for-obama. 

Laclau, Ernesto. On Populist Reason. New York: Verso, 2005. 
LaFrance, Adrienne. “Nothing Can Stop What is Coming.” The Atlantic 325, 

no. 5 (June 2020): 27‒38. 
Latour, Bruno. We Have Never Been Modern. Translated by Catherine 

Porter. Cambridge, MA: Harvard University Press, 1993 [1991]. 
Leach, Edmund. “A Discussion of Ritualization of Behavior in Animals and 

Man.” Philosophical Transactions of the Royal Society of London 
Series B, Biological Sciences 251, no. 772 (1966): 403–8. 



Bibliography 
 

267 

Lefort, Claude. “The Permanence of the Theologico-Political?” In Political 
Theologies: Public Religions in a Post-Secular World, edited by 
Hent de Vries and Lawrence E. Sullivan, 148‒87. New York: 
Fordham University Press, 2006. 

Lennon, Myles. “Revisiting ‘The Repugnant Other’ in the Era of Trump.” 
HAU: Journal of Ethnographic Theory 8, no. 3 (2018): 439‒54. 

Lévi-Strauss, Claude. Structural Anthropology. Translated by Claire 
Jacobson and Brook Grundfest Scheepf. New York: Basic Books, 
1963. 

Levitsky, Steven, and James Loxton. “Populism and Competitive 
Authoritarianism: The Case of Fujimori’s Peru.” In Populism in 
Europe and the Americas: Threat or Corrective for Democracy?, 
edited by Cas Mudde and Cristóbal Kaltwassser, 160‒81. 
Cambridge and New York: Cambridge University Press, 2012. 

Levitsky, Steven, and Lucan A. Way. “Elections without Democracy: The 
Rise of Competitive Authoritarianism.” Journal of Democracy 13, 
no. 2 (2002): 51‒65. 

Levy, Robert I., Jeannette Marie Mageo, and Alan Howard. “Gods, Spirits, 
and History: A Theoretical Perspective.” In Spirits in Culture, 
History, and Mind, edited by Jeannette Marie Mageo and Alan 
Howard, 11‒27. New York and London: Routledge, 1996. 

Lifeway Research. “The State of American Theology Study 2016.” 
September 1, 2016. http://lifewayresearch.com/wp-
content/uploads/2016/09/Ligonier-State-of-American-Theology-
2016-Final-Report.pdf. 

Linker, Damon. “Political Theology in America.” Cato Unbound. October 
10, 2007. https://www.cato-unbound.org/2007/10/10/damon-
linker/political-theology-america. 

Lowenthal, Leo, and Norbert Guterman. Prophets of Deceit: A Study of the 
Techniques of the American Agitator. New York: Harper & 
Brothers, 1949. 

Lukes, Steven. “Political Ritual and Social Integration.” Sociology 9, no.2 
(1975): 289‒308. 

Luntz, Frank. The Frank Luntz Rethug Playbook, Unauthorized Edition: 
How to Scare the American Public into Voting Republican. Luntz 
Research Companies. Accessed February 22, 2020. 
joshuakahnrussell.files.wordpress.com/2008/10/ 
luntzplaybook2006.pdf. 

Lynerd, Benjamin T. Republican Theology: The Civil Religion of American 
Evangelicals. Oxford and New York: Oxford University Press, 
2014. 



Trump and Political Theology 
 

 

268 
 

268 

Lyotard, Jean-François. The Postmodern Condition: A Report on 
Knowledge. Translated by Geoff Bennington and Brian Massumi. 
Minneapolis: University of Minnesota Press, 1984 [1979]. 

Machiavelli, Niccolo. The Historical, Political, and Diplomatic Writings of 
Niccolo Machiavelli. Vol. 4. Boston, MA: J. R. Osgood and 
Company, 1882. 

Magdy, Ramy. “Mythos Politicus: A Theoretical Framework for the Study 
of Political Myths.” Athens Journal of Mediterranean Studies 6, no. 
2 (2020): 155‒78. 

Malinowski, Bronislaw. Magic, Science, and Religion and Other Essays. 
Garden City NY: Doubleday Anchor Books, 1948. 

Manheim, Jarol B. Strategy in Information and Influence Campaigns: How 
Policy Advocates, Social Movements, Insurgent Groups, 
Corporations, Governments, and Others Get What They Want. New 
York and London: Routledge, 2011. 

Mann, Windsor. “Trump's Lethal Aversion to Reading.” The Week. May 21, 
2020. https://theweek.com/articles/915606/trumps-lethal-aversion-
reading. 

Mantyla, Kyle. “Rick Wiles: ‘We Are Going to Impose Christian Rule in 
This Country.’” Right Wing Watch. May 17, 2019. 
https://www.rightwingwatch.org/post/rick-wiles-we-are-going-to-
impose-christian-rule-in-this-country. 

———. “Brenden Dilley Doesn’t ‘Give a F*ck About Being Factual.’” 
Right Wing Watch. May 27, 2020. 
https://www.rightwingwatch.org/post/brenden-dilley-doesnt-give-a-
fck-about-being-factual. 

March, Andrew F. “Genealogies of Sovereignty in Islamic Political 
Theology.” Social Research 80, no. 1 (2013): 293‒320. 

Marcus, Ruth. “Forget the Post-Truth presidency. Welcome to the Pre-Truth 
Presidency.” The Washington Post. March 23, 2017. 
https://www.washingtonpost.com/opinions/welcome-to-the-pre-
truth-presidency/2017/03/23/b35856ca-1007-11e7-9b0d-
d27c98455440_story.html. 

Marett, R. R. The Threshold of Religion. London: Methuen & Co., 1909. 
Markowitz, Gerald and David Rosner. Deceit and Denial: The Deadly 

Politics of Industrial Pollution. Berkeley, CA: University of 
California Press, 2002. 

Marshall, Kimberly Jenkins. Upward, Not Sunwise: Resonant Rupture in 
Navajo Neo-Pentecostalism. Lincoln and London: University of 
Nebraska Press, 2016. 

Martin, Keir, and Jakob Krause-Jensen. “Trump: Transacting Trickster.” 
Anthropology Today 33, no. 3 (2017): 5‒8. 



Bibliography 
 

269 

Maskovsky, Jeff. “Toward the Anthropology of White Nationalist 
Postracialism: Comments Inspired by Hall, Goldstein, and Ingram’s 
‘The Hands of Donald Trump.’” HAU: Journal of Ethnographic 
Theory 7, no. 1 (2017): 433‒40. 

Maskovsky, Jeff and Sophie Bjork-James. “Introduction.” In Beyond 
Populism: Angry Politics and the Twilight of Neoliberalism, edited 
by Jeff Maskovsky and Sophie Bjork-James, 1‒19. Morgantown: 
West Virginia University Press, 2020. 

Mason, Lilliana, Julie Wronski, and John Kane. “Ingroup Lovers or 
Outgroup Haters? The Social Roots of Trump Support and Partisan 
Identity.” Paper presented at the Conference of the Midwest 
Political Science Association, Chicago, IL, May, 2019. 

Mason, Patrick Q. “God and the People: Theodemocracy in Nineteenth-
Century Mormonism.” Journal of Church and State 53, no. 3 
(2011): 349‒75. 

MayflowerHistory.com. “The Mayflower Compact.” Accessed May 20, 
2020. http://mayflowerhistory.com/mayflower-compact. 

Mazzarella, William. “The Anthropology of Populism: Beyond the Liberal 
Settlement.” Annual Review of Anthropology 48 (2019): 45‒60. 

———. “Populism as Political Theology.” Lecture, Columbia University, 
New York, NY, April 23, 2019. 
https://www.academia.edu/42286798/Populism_as_Political_Theol
ogy. 

McCright, Aaron M., and Riley E. Dunlap. “Cool Dudes: The Denial of 
Climate Change among Conservative White Males in the United 
States.” Global Environmental Change ����QR����������������‒��� 

McGoey, Linsey. The Unknowers: How Strategic Ignorance Rules the 
World. London: Zed Books, 2019. 

McGranahan, Carole. “An Anthropology of Lying: Trump and the Political 
Sociality of Moral Outrage.” American Ethnologist 44, no. 2 
(2017): 243‒48. 

McVeigh, Rory, and Kevin Estep. The Politics of Losing: Trump, the Klan, 
and the Mainstreaming of Resentment. New York: Columbia 
University Press, 2019. 

Mead, Walter Russell. “The Jacksonian Tradition and American Foreign 
Policy.” The National Interest, no. 58 (Winter 1999/2000): 5‒29. 

———. A Special Providence: American Foreign Policy and How It 
Changed the World. New York: Routledge, 2000. 

Michaels, David. Doubt is Their Product: How Industry’s Assault on 
Science Threatens Your Health. New York: Oxford University 
Press, 2008. 



Trump and Political Theology 
 

 

270 
 

270 

Mikkelsen, Henrik H. “Chaosmology: Shamanism and Personhood among 
the Bugkalot.” HAU: Journal of Ethnographic Theory 6, no. 1 
(2016): 189–205. 

Miller, Ed L., ed. Classical Statements on Faith and Reason. New York: 
Random House, 1970. 

Mocko, Anne T. Demoting Vishnu: Ritual, Politics, and the Unraveling of 
Nepal’s Hindu Monarchy. Oxford and New York: Oxford 
University Press, 2016. 

Moffitt, Benjamin. The Global Rise of Populism: Performance, Political 
Style, and Representation. Stanford, CA: Stanford University Press, 
2016. 

———. “The Performative Turn in the Comparative Study of Populism.” 
Comparative Politics Newsletter 26, no. 2 (2016): 52‒58. 

Mounk, Yascha. The People vs. Democracy: Why Our Freedom is in 
Danger and How to Save It. Cambridge, MA and London: Harvard 
University Press, 2018. 

Mudde, Cas, and Cristóbal Kaltwasser. “Populism and (Liberal) Democracy: 
A Framework for Analysis.” In Populism in Europe and the 
Americas: Threat or Corrective for Democracy? Edited by Cas 
Mudde and Cristóbal Kaltwassser, 1‒26. Cambridge and New York: 
Cambridge University Press, 2012. 

Muirhead, Russell, and Nancy L. Rosenblum. A Lot of People are Saying: 
The New Conspiracism and the Assault on Democracy. Princeton, 
NJ: Princeton University Press, 2019. 

Müller, Jan-Werner. What Is Populism? Philadelphia: University of 
Pennsylvania Press, 2016. 

Myerhoff, Barbara C. Peyote Hunt: The Sacred Journey of the Huichol 
Indians. Ithaca, NY: Cornell University Press, 1974. 

Nagle, Angela. Kill All Normies: The Online Culture Wars from Tumblr and 
4chan to the Alt-Right and Trump. Winchester, UK and 
Washington, DC: Zero Books, 2017. 

Napier, Jaime L., Julie Huang, Andrew J. Vonasch, and John A. Bargh. 
“Superheroes for Change: Physical Safety Promotes Socially (but 
not Economically) Progressive Attitudes among Conservatives.” 
European Journal of Social Psychology ����QR���������������‒��� 

NBC News. “Trump in 1999.” July 8, 2015. 
https://www.nbcnews.com/meet-the-press/video/trump-in-1999-i-
am-very-pro-choice-480297539914. 

Neal, Lynn S. “Christianizing the Klan: Alma White, Branford Clarke, and 
the Art of Religious Intolerance.” Church History 78, no. 2 (2009): 
350‒78. 

Needham, Rodney. Belief, Language, and Experience. Chicago, IL: The 
University of Chicago Press, 1972. 



Bibliography 
 

271 

Nelson, Libby. “‘Why We Voted for Donald Trump’: David Duke Explains 
the White Supremacist Charlottesville Protests.” Vox.com. August 
12, 2017. 
https://www.vox.com/2017/8/12/16138358/charlottesville-protests-
david-duke-kkk. 

Newman, Saul. Political Theology: A Critical Introduction. Cambridge: 
Polity Press, 2019. 

North, Gary. Millennialism and Social Theory. Tyler, TX: Institute for 
Christian Economics, 1990. 

Nussbaum, Martha C. The Monarchy of Fear: A Philosopher Looks at Our 
Political Crisis. Oxford and New York: Oxford University Press, 
2018. 

Oddie, Geoffrey A. Imagined Hinduism: British Protestant Missionary 
Constructions of Hinduism, 1793࣓1900. New Delhi, Thousand 
Oaks, CA, and London, 2006. 

Ohnuki-Tierney, Emiko. The Ainu of the Northwest Coast of Southern 
Sakhalin. New York: Holt, Rinehart, and Winston, 1974. 

Oreskes, Naomi and Erik M. Conway. Merchants of Doubt: How a Handful 
of Scientists Obscured the Truth on Issues from Tobacco Smoke to 
Global Warming. New York: Bloomsbury, 2010. 

Pack, Jason. “Johnson and Trump Are Trying to Create Sovereign.” Al-
Jazeera. October 11, 2019. 
https://www.aljazeera.com/indepth/opinion/johnson-trump-create-
sovereign-executives-191010091924052.html. 

Packer, George. “The President is Winning His War on American 
Institutions.” The Atlantic, April 2020. 
https://www.theatlantic.com/magazine/archive/2020/04/how-to-
destroy-a-government/606793. 

Pally, Marcia. “Why is Populism Persuasive? Populism as Expression of 
Religio-Cultural History with the U.S. and U.S. Evangelicals as a 
Case Study.” Political Theology (2020).  

Pandian, Jacob. “Symbolic Inversions. An Interpretation of Contrary 
Behavior in Ritual.” Anthropos 96, no. 2 (2001): 557‒62. 

Papazoglou, Alexis. “Trump Has a Peculiar Definition of Sovereignty.” The 
Atlantic. September 28, 2019. 
https://www.theatlantic.com/ideas/archive/2019/09/trumps-
undemocratic-obsession-with-sovereignty/598822. 

Pappas, Takis S. Populism and Liberal Democracy: A Comparative and 
Theoretical Analysis. Oxford and New York: Oxford University 
Press, 2019. 

Pedersen, Morten Axel. Not Quite Shamans: Spirit Worlds and Political 
Lives in Northern Mongolia. Ithaca, NY and London: Cornell 
University Press, 2011. 



Trump and Political Theology 
 

 

272 
 

272 

Pein, Corey. “Donald Trump, Trickster God.” The Baffler. March 4, 2016. 
https://thebaffler.com/magical-thinking/donald-trump-trickster-god. 

Pemberton, John. “Eshu-Elegba: The Yoruba Trickster God.” African Arts 9, 
no. 1 (1975): 20‒27, 66, 70, 90, 92. 

Pew Research Center. “Religious Landscape Study.” 2014. Accessed May 
19, 2020. https://www.pewforum.org/religious-landscape-study. 

———. “An Examination of the 2016 Electorate, Based On Validated 
Voters.” August 9, 2018. https://www.people-
press.org/2018/08/09/an-examination-of-the-2016-electorate-based-
on-validated-voters. 

———. “The Religious Typology.” August 29, 2018. 
https://www.pewforum.org/2018/08/29/the-religious-typology. 

Pfiffner, James P. “The Lies of Donald Trump: A Taxonomy.” In 
Presidential Leadership and the Trump Presidency: Executive 
Power and Democratic Governance, edited by Charles M. Lamb 
and Jacob R. Neiheisel, 17‒40. Cham, Switzerland: Palgrave 
Macmillan, 2019. 

Phillips, Elizabeth. Political Theology: A Guide for the Perplexed. London 
and New York: Bloomsbury, 2012. 

Plantinga, Alvin. Warranted Christian Belief. New York: Oxford University 
Press, 2000. 

Popper, Karl R. The Open Society and Its Enemies, Volume 1 The Age of 
Plato. New York and Evanston, IL: Harper Torchbooks, 1945. 

———. The Open Society and Its Enemies, Volume 2 The High Tide of 
Prophecy: Hegel, Marx, and the Aftermath. New York and 
Evanston, IL: Harper Torchbooks, 1945. 

Pouillon, Jean. Between Belief and Transgression: Structuralist Essays in 
Religion, History, and Myth. Edited by Michel Izard and Pierre 
Smith. Translated by John Leavitt, 1‒8. Chicago, IL: The University 
of Chicago Press, 1982. 

Proctor, Robert N. “Agnotology: A Missing Term to Describe the Cultural 
Production of Ignorance (and Its Study).” In Agnotology: The 
Making & Unmaking of Ignorance, edited by Robert N. Proctor and 
Londa Schiebinger, 1‒33. Stanford, CA: Stanford University Press, 
2008. 

Purdy, Elizabeth R. “Censorship.” The First Amendment Encyclopedia. 
Accessed June 23, 2020. https://www.mtsu.edu/first-
amendment/article/896/censorship. 

Radcliffe-Brown, A. R. Structure and Function in Primitive Society. New 
York: The Free Press, 1965 [1952]. 

Radin, Paul. The Trickster: A Study in American Indian Mythology. London: 
Routledge and Kegan Paul, 1956. 



Bibliography 
 

273 

Rahier, Jean Muteba. Kings for Three Days: The Play of Race & Gender in 
an Afro-Ecuadorian Festival. Urbana, Chicago, and Springfield: 
University of Illinois Press, 2013. 

Ramsey-Elliot, Morgan. “An Ethnographer Has a New Explanation for 
Donald Trump’s Support in Small-Town America.” Quartz. 
September 22, 2016. https://qz.com/787948/why-is-donald-trump-
so-popular-in-rural-america. 

———. “From Trucks to Trump: The Role of Small-Town Values in 
Driving Votes.” Anthropology Now 9, no. 1 (2017): 53‒57. 

Rappaport, Roy. Ritual and Religion in the Making of Humanity. 
Cambridge: Cambridge University Press, 1999. 

Reilly, Katie. “Read Hillary Clinton's ‘Basket of Deplorables’ Remarks 
About Donald Trump Supporters.” Time.com. September 10, 2016. 
https://time.com/4486502/hillary-clinton-basket-of-deplorables-
transcript. 

Ringer, Monica M. Pious Citizens: Reforming Zoroastrianism in India and 
Iran. Syracuse, NY: Syracuse University Press, 2011. 

Robbins, Jeffrey W. Radical Democracy and Political Theology. New York: 
Columbia University Press, 2011. 

Robin, Corey. The Reactionary Mind: Conservatism from Edmund Burke to 
Sarah Palin. Oxford and New York: Oxford University Press, 2011. 

Rosenberg, Matthew, and Jennifer Steinhauer. “The QAnon Candidates Are 
Here. Trump Has Paved Their Way.” The New York Times. July 14, 
2020. https://www.nytimes.com/2020/07/14/us/politics/qanon-
politicians-candidates.html. 

Ross, Andrew. “The New Geography of Work: Power to the Precarious?” 
Theory, Culture, & Society 25, no. 7/8 (2008): 31‒49. 

Rowland, Christopher. “Scripture: New Testament.” In The Blackwell 
Companion to Political Theology, edited by Peter Scott and William 
T. Cavanaugh, 21‒34. Oxford: Blackwell Publishing, 2004. 

Ruel, Malcolm. Belief, Ritual, and the Securing of Life: Reflexive Essays on 
Bantu Religion. Leiden: E. J. Brill, 1997. 

Rushdoony, Rousas J. The Institutes of Biblical Law. Nutley, NJ: The Craig 
Press, 1973. 

Sampat, Preeti. “Make in India: Hindu Nationalism, Global Capital, and 
Jobless Growth.” In Beyond Populism: Angry Politics and the 
Twilight of Neoliberalism, edited by Jeff Maskovsky and Sophie 
Bjork-James, 61‒77. Morgantown: West Virginia University Press, 
2020. 

Santi, Raffaella. “Legal Thought in Early Modern England: The Theory of 
Thomas Hobbes.” Economics World 6, no. 5 (2018): 384‒89. 



Trump and Political Theology 
 

 

274 
 

274 

Schaffner, Brian, Matthew MacWilliams, and Tatishe Nteta. “Understanding 
White Polarization in the 2016 Vote for President: The Sobering 
Role of Racism and Sexism.” Political Science Quarterly 133, no. 1 
(2018): 9‒34. 

Schäuble, Michaela. Narrating Victimhood: Gender, Religion, and the 
Making of Place in Post-War Croatia. New York and London: 
Berghahn, 2014. 

Scheub, Harold. Trickster and Hero: Two Characters in the Oral and 
Written Traditions of the World. Madison: The University of 
Wisconsin Press, 2012. 

Scheuerman, William E. “Donald Trump Meets Carl Schmitt.” Philosophy 
and Social Criticism 45, no. 9/10 (2019): 1170‒85. 

Schielke, Samuli. “Second Thoughts about the Anthropology of Islam, or 
How to Make Sense of Grand Schemes in Everyday Life.” Working 
Papers No. 2, Zentrum Moderner Orient, 2010. 

Schlesinger, Arthur M., Jr. The Imperial Presidency. Boston. MA: Houghton 
Mifflin Company, 1973. 

Schmitt, Carl. Glossarium. Aufzeichnungen der Jahre 1947–1951 
[Glossarium. Diaries of the Years 1947࣓1951]. Berlin: Duncker & 
Humblot, 1991. 

———. Political Theology: Four Chapters on the Concept of Sovereignty. 
Translated by George Schwab. Chicago: The University of Chicago 
Press, 2005 [1934]. 

———. The Concept of the Political. Translated by George Schwab. 
Chicago and London: The University of Chicago Press, 2007 
[1927]. 

Schupmann, Benjamin A. “Emergency Powers and Trump: Lessons from 
Carl Schmitt.” Public Seminar. March 22, 2019. 
https://publicseminar.org/2019/03/emergency-powers-and-trump-
lessons-from-carl-schmitt. 

Sen, Atreyee. “The Hindu Goddess in Indian Politics.” Political Theology 
Network. May 29, 2015. https://politicaltheology.com/the-hindu-
goddess-in-indian-politics-atreyee-sen. 

Shallcross, N. J. “Social Media and Information Operations in the 21st 
Century.” Journal of Information Warfare 16, no. 1 (2017): 1‒12. 

Sharlett, Jeff. The Family: The Secret Fundamentalism at the Heart of 
American Power. New York and London: Harper Perennial, 2008. 

Sharockman, Aaron. “MSNBC, Fox, CNN Move the Needle On Our Truth-
o-meter Scorecards.” Politifact. January 27, 2015. 
https://www.politifact.com/article/2015/jan/27/msnbc-fox-cnn-
move-needle-our-truth-o-meter-scorec. 

 



Bibliography 
 

275 

Shils, Edward. The Torment of Secrecy: The Background and Consequences 
of American Security Policies. Glencoe, IL: The Free Press, 1956. 

Shnirelman, Victor A. “Russian Neopaganism: From Ethnic Religion to 
Racial Violence.” In Modern Pagan and Native Faith Movements in 
Central and Eastern Europe, edited by Kaarina Aitamurto and Scott 
Simpson, 62‒76. Durham, UK and Bristol, CT: Acumen, 2013. 

———. “Hyperborea: The Arctic Myth of Contemporary Russian Radical 
Nationalists.” Journal of Ethnology and Folkloristics 8, no. 2 
(2014): 121‒38. 

Silver, Nate. “The Mythology of Trump’s ‘Working Class’ Support.” 
FiveThirtyEight. May 3, 2016. 
https://fivethirtyeight.com/features/the-mythology-of-trumps-
working-class-support. 

Sissons, Jeffrey. The Polynesian Iconoclasm: Religious Revolution and the 
Seasonality of Power. New York and Oxford: Berghahn Books, 
2014. 

Smith, David Norman, and Eric Hanley. “The Anger Games: Who Voted for 
Trump in the 2016 Election, and Why?” Critical Sociology 44, no. 2 
(2018): 195‒212. 

Smithson, Michael. Ignorance and Uncertainty: Emerging Paradigms. New 
York: Springer-Verlag, 1989. 

Spiro, Melford. Burmese Supernaturalism, expanded edition. Philadelphia, 
PA: Institute for the Study of Human Issues, 1978 [1967].  

Staal, Frits. “The Meaninglessness of Ritual.” Numen ����QR�������������‒���  
Stackhouse, John C., Jr. “American Evangelical Support for Donald Trump: 

Mostly American and Only Sort-of-‘Evangelical’—A Response.” 
Religion & Culture Forum. February 2, 2018. 
https://voices.uchicago.edu/religionculture/2018/02/02/american-
evangelical-support-for-donald-trump-mostly-american-and-only-
sort-of-evangelical-a-response. 

Stern, Kenneth. A Force upon the Plain: The American Militia Movement 
and the Politics of Hate. New York: Simon & Schuster, 1996. 

Stoica, Mihnea S. “Political Myths of the Populist Discourse.” Journal for 
the Study of Religions and Ideologies 16, no. 46 (2017): 63‒76. 

Stone, Michael, “Christian TV Host Asks Trump To Use ‘Hollow-Point 
Bullets’ On Portland Protesters.” Patheos. July 24, 2020. 
https://www.patheos.com/blogs/ 
progressivesecularhumanist/2020/07/christian-tv-host-asks-trump-
to-use-hollow-point-bullets-on-portland-
protesters/?utm_medium=email&fbclid=IwAR1QtYC2HeZie0a0x7
Vu6uRyGg0HrzBRMI_uu943YrbGPfDsEKZTpimzU-Q. 

 



Trump and Political Theology 
 

 

276 
 

276 

Sullivan, Shannon and Nancy Tuana, eds. Race and Epistemologies of 
Ignorance. Albany: State University of New York Press, 2007. 

Suskind, Ron. “Faith, Certainty and the Presidency of George W. Bush.” 
The New York Times Magazine (October 17, 2004). 

Swinburne, Richard. The Coherence of Theism. Oxford: Clarendon Press, 
1977. 

Swire, Briony, Adam J. Berinsky, Stephan Lewandowsky, and Ullrich K. H. 
Ecker. “Processing Political Misinformation: Comprehending the 
Trump Phenomenon.” Royal Society Open Science 4 (2017): 1‒21. 

Swire-Thompson, Briony, Ullrich K. H. Ecker, Stephan Lewandowsky, and 
Adam J. Berkinsky. “They Might Be a Liar But They’re My Liar:  

Source Evaluation and the Prevalence of Misinformation.” Political 
Psychology 41, no. 1 (2020): 21‒34. 

Szilárdi, Réka. “Neopaganism in Hungary: Under the Spell of Roots.” In 
Modern Pagan and Native Faith Movements in Central and Eastern 
Europe, edited by Kaarina Aitamurto and Scott Simpson, 230‒48. 
Durham, UK and Bristol, CT: Acumen, 2013. 

Tambiah, Stanley J. Buddhism and the Spirit Cults in North-East Thailand. 
Cambridge and New York: Cambridge University Press, 1970. 

———. A Performative Approach to Ritual. London: The British Academy 
and Oxford University Press, 1979. 

Theohary, Catherine A. “Defense Primer: Information Operations.” 
Washington, DC: Congressional Research Service, 2018. 

Thomas, Timothy. “Russia’s Reflexive Control Theory and the Military.” 
Journal of Slavic Military Studies 17, no. 2 (2004): 237‒56. 

Tooker, Deborah. “Identity Systems of Highland Burma: ‘Belief,’ Akha Zan, 
and a Critique of Interiorized Notions of Ethno-Religious Identity.” 
Man (new series) 27, no. 4 (1992): 799‒819. 

Trump, Donald J. “The Inauguration Speech.” Whitehouse.gov. January 20, 
2017. https://www.whitehouse.gov/briefings-statements/the-
inaugural-address. 

Tudor, Henry. Political Myth. London: Pall Mall Press, 1972. 
Turner, Victor. The Ritual Process: Structure and Anti-Structure. Chicago, 

IL: Aldine Publishing, 1969. 
Tyson, Alec, and Shiva Maniam. “Behind Trump’s Victory: Divisions by 

Race, Gender, Education.” Pewresearch.org. November 9, 2016. 
https://www.pewresearch.org/fact-tank/2016/11/09/behind-trumps-
victory-divisions-by-race-gender-education. 

Valentino, Nicholas A., Fabian G. Neuner, and L Matthew Vanderbroek. 
“The Changing Norms of Racial Political Rhetoric and the End of 
Racial Priming.” The Journal of Politics, 80, no. 3 (2017): 757‒71. 

 



Bibliography 
 

277 

Viefhues-Bailey, Ludger. “Looking Forward to a New Heaven and a New 
Earth Where American Greatness Dwells: Trumpism’s Political 
Theology.” Political Theology 18, no. 3 (2017): 194‒200.  

Voegelin, Eric. The Collected Works of Eric Voegelin: Volume 5, Modernity 
without Restraint, edited by Manfred Henningsen. Columbia and 
London: University of Missouri Press, 2000. 

Wade, Wyn Craig. The Fiery Cross: The Ku Klux Klan in America. New 
York: Simon & Shuster, 1987. 

Wallace, Anthony F. C. Religion: An Anthropological View. New York: 
Random House, 1966. 

Walley, Christine J. “Trump's Election and the ‘White Working Class’: 
What We Missed.” American Ethnologist 44, no. 2 (2017): 231‒36. 

Wallis, Jim. “International Bonhoeffer Society Calls for ‘Ending Donald 
Trump’s Presidency’ in ‘Statement of Concern.’” Sojourners. 
January 16, 2020. https://sojo.net/articles/international-bonhoeffer-
society-calls-ending-donald-trumps-presidency-statement-concern. 

Wardle, Claire. “Fake News: It’s Complicated.” First Draft. February 16, 
2017. https://medium.com/1st-draft/fake-news-its-complicated-
d0f773766c79. 

Wayman, Alex. “The Meaning of Unwisdom (Avidya).” Philosophy East 
and West 7, no. 1/2 (1957), 21‒25. 

Weale, Albert. The Will of the People: A Modern Myth. Cambridge, UK and 
Medford, MA: Polity Press, 2018. 

Weber, Max. “Politik als Beruf” (Politics as a Vocation). Gesammelte 
Politische Schriften (Muenchen, 1921): 396-450. 

Weedon, Jen, William Nuland, and Alex Stamos. “Information Operations 
and Facebook.” Facebook, 2017. 

Weyland, Kurt. “Clarifying a Contested Concept: Populism in the Study of 
Latin American Politics.” Comparative Politics 34, no. 1 (2001): 
1‒22. 

Wheelwright, Philip, ed. The Presocratics. New York: The Odyssey Press, 
1966. 

Whitehead, Andrew L., Samuel L. Perry, and Joseph O. Baker. “Make 
America Christian Again: Christian Nationalism and Voting for 
Donald Trump in the 2016 Presidential Election.” Sociology of 
Religion 79, no. 2 (2018): 147‒71. 

Winthrop, John. “John Winthrop Dreams of a City On a Hill, 1630.” The 
American Yawp Reader. Accessed May 20, 2020. 
https://www.americanyawp.com/reader/colliding-cultures/john-
winthrop-dreams-of-a-city-on-a-hill-1630. 

Wirth, Louis. “Urbanism as a Way of Life.” The American Journal of 
Sociology 44, no. 1 (1938): 1‒24. 



Trump and Political Theology 
 

 

278 
 

278 

Woods, Dwayne. “The Many Faces of Populism: Diverse but Not 
Disparate.” In The Many Faces of Populism: Current Perspectives, 
edited by Dwayne Woods and Barbara Wejnert, 1‒25. Bingley, UK: 
Emerald Publishing, 2014. 

Wolterstorff, Nicholas. The Mighty and the Almighty: An Essay in Political 
Theology. Cambridge and New York: Cambridge University Press, 
2012. 

Yabanci, Bilge. “Fuzzy Borders between Populism and Sacralized Politics: 
Mission, Leader, Community and Performance in ‘New’ Turkey.” 
Politics, Religion & Ideology, 21, no. 1 (2020): 92‒112. 

Yilmaz, Ihsan, and Galib Bashirov. “The AKP after 15 Years: Emergence of 
Erdoganism in Turkey.” Third World Quarterly, 39, no. 9 (2018): 
1812‒30. 

Zakaria, Fareed. “The Rise of Illiberal Democracy.” Foreign Affairs 76, no. 
6 (1997): 22‒43. 

Zelinski, Andrea. “Texas Republican Party Plans to Build Phony Campaign 
Websites Loaded with Negative Information About Democrats.” 
Houston Chronicle. November 26, 2019. 
https://www.houstonchronicle.com/news/politics/texas/article/Texas
-Republican-Party-plans-to-build-phony-
14863988.php?fbclid=IwAR2_westK_-
GEUk8f_pEPLGGaIPXnAgFnx31NtRb9eAWVINryaIRTc1NL7w. 



 
 
 
 
Image Credits 
 
 
Fig. 1. Image in public domain; Fig. 2. Image in public domain. Fig. 3. 
Photographic reproduction from Reminiscences of Joseph, the Prophet 
(1893), original in public domain. Fig. 4. United States Library of 
Congress’s Prints and Photographs Division. Fig. 5. Image in public domain. 
Fig. 6. Photograph by Marc Nozell, Creative Commons Attribution 2.0 
Generic license. Fig. 7. Photograph by Jérémy-Günther-Heinz Jähnick, GNU 
Free Documentation License, version 1.2. Fig. 8. Photograph by European 
People’s Party, Creative Commons Attribution 2.0 Generic license. Fig. 9. 
Photograph by General Iroh, the Dragon of the West, Creative Commons 
Attribution-Share Alike 4.0 International license. Fig. 10. Photograph from 
Elisabeth Young-Bruehl, Hannah Arendt: For Love of the World, work in 
public domain. Fig. 11. Photograph by Gage Skidmore, Creative Commons 
Attribution-Share Alike 2.0 Generic license. Fig. 12. Image in public 
domain. Fig. 13. Photograph by Mike Maguire, Creative Commons 
Attribution 2.0 Generic license. Fig. 14. U.S. National Archives and Records 
Administration, image in public domain. Fig. 15. Photograph by Yuriy 
Kvach, Creative Commons Attribution-Share Alike 3.0 Unported license. 
Fig. 16. Photograph by Arlington National Cemetery, image in public 
domain. Fig. 17. Photograph by Munkhbayar.B, Creative Commons 
Attribution-Share Alike 4.0 International license. Fig. 18. Photograph by 
Humansdorpie, Creative Commons Attribution-Share Alike 3.0 Unported 
license. 



 
 
 
 
Index 
 
 
Adorno, Theodor 112, 119, 125, 

127, 149 
Agamben, Giorgio 12, 219 
agnomancy 164, 167‒70, 172‒73, 

176, 178, 182, 184, 189, 
19‒92 

agnotology 164‒67, 170, 176, 
179 

Alt-Right 248‒51 
animatism 228 
animism 227 
Anglo-Israelism 38, 216 
Arendt, Hannah 112, 123‒27, 

131, 160, 171, 187 
Augustine 4, 179, 181 
Austin, J. L. 164, 202, 205 
Australian Aboriginals 177, 199, 

204, 209, 236 
authoritarian aggressiveness 

149‒50 
authoritarian practices 131‒32, 

184, 192 
Ayodhya 105‒6 
Bakhtin, Mikhail 234 
Bharatiya Janata Party (BJP) 

105‒6 
Biden, Joe 48‒49, 65 
Bolsonaro, Jair 52, 78, 187 
Bottici, Chiara 210‒11, 214 
Bright, Bill 55‒56 
Buddha 9, 229 
Buddhism/-ist 8‒9, 24, 107, 183, 

229; Thai 177‒78, 197 
bullshit 162‒64 

Burke, Edmund 58‒59 
Bush, George H. W. 57 
Bush, George W. 46, 51‒52, 55, 

71, 73, 172, 184 
Caesar 3, 48, 101 
Campus Crusade for Christ 55 
Carter, Jimmy 1, 64 
Catholic 4, 9, 16, 24, 26, 178, 

182, 239; anti-Catholic 34, 
36, 62, 66 

Chalcedon Foundation 1, 41 
Charlottesville 63, 148, 251 
China/-ese 9, 18, 63, 65, 99, 101, 

111, 174, 213, 228; Boxer 
Rebellion 70; Chinese/Asian 
92 

civil religion 26‒28, 45, 61, 103 
Clinton, Bill 50, 52, 57, 155 
Clinton, Hillary 49, 136‒38, 140, 

143, 149, 155 
communism 12, 29‒30, 38, 

61‒62, 66, 91, 96, 99, 111, 
113, 116, 123, 127, 134, 160, 
192, 212, 240, 253 

competitive authoritarianism 95, 
132‒35 

Confederacy/-ate 34, 37, 55, 61 
conspiracy theory 65, 74, 123, 

190, 212 
Constantine 3, 231 
Constitution, U.S. 11, 23, 31‒33, 

38, 43‒44, 51, 69‒73, 103, 
110, 135, 164, 251 



Index 
 

281 

coronavirus 50, 52‒53, 65, 68, 
161, 174, 190, 223, 252; see 
also COVID-19 

COVID-19 51, 53, 65, 110, 174, 
190, 254; see also 
coronavirus 

Darhad 239‒40 
“deep story” of America 145‒46 
Democratic Party 25‒26, 29, 37, 

49, 55, 63, 68, 137‒38, 
140‒43, 149‒50, 152, 155, 
171, 190, 252‒53; Brendan 
Dilley’s efforts to destroy 
163; Trump as member of 56 

Duke, David 43, 45, 251 
Durkheim, Émile 90, 114, 204, 

209 
Electoral College 50, 162 
Eliade, Mircea 198‒99, 231, 236 
(UGR÷DQ��5HFHS�7D\\LS���������

94‒95, 103‒4, 134 
Eshu-Elegba 240‒1 
ethical nontheism 229 
ethnocentrism 120‒21 
evangelicals 2, 20, 24, 26, 28‒30, 

55‒56, 136, 150‒8, 248; 
progressive evangelical 
movement 152‒53 

Falwell, Jerry 30, 56; Jerry 
Falwell, Jr. 156 

Fascism scale 119, 121‒23 
Fidesz 91, 96, 98, 135 
Fox News 66, 189, 223 
French 5HYROXWLRQ��������������� 
Fromm, Erich 112, 114, 123, 128 
Fujimori, Alberto 78, 92‒94, 97, 

100, 134, 246 
Geertz, Clifford 91, 210, 221‒22 
German(y) 52, 91, 111, 124, 160, 

212 
Goodman, Nelson 194, 222 
Graham, Billy 55, 152 
Graham, Lindsey 190 

Hobbes, Thomas 5‒8, 11, 14, 20 
Hoffer, Eric 112, 125, 127‒31, 

149 
Hindu(ism) 8, 20, 24, 104‒7, 183, 

197 
Hindutva 105‒7, 216 
Hispanic(s) 55, 62, 137‒40, 

146‒48 
+RIVWDGWHU��5LFKDUG���‒62, 65 
Hungary/-ian 78, 80, 85, 91, 

96‒99, 107‒8, 110, 134, 214 
Hyperborea 212‒13 
illiberal democracy 99‒101, 113, 

132, 134 
India(n) 18, 85, 91, 104‒7, 110, 

197, 213, 216, 233 
information operations 175‒76, 

188 
Islam 9, 13, 95, 183, 202, 210, 

231; Islamic political 
theology 195; Islamic 
terrorism 137; Islamism 95; 
Islamophobia 136; see also 
Muslim 

Jacksonianism 64 
Japan(ese) 10, 93, 220‒21, 228 
-HIIUHVV��5REHUW���� 
Jesus 3, 9, 24, 26, 74, 150; Jesus 

camp 106; Ku Klux Klan and 
36; Tertullian on 180 

Jew(ish) 24, 26, 35‒36, 43, 62, 
66, 81, 115, 124, 138, 151, 
202, 214, 216; Christian 
Identity and 38‒39; “Jews 
will not replace us” 63; 
5XVVLDQ�VDFUHG�QDWLRQ�
narrative and 213 

JOBBIK 96 
Johnson, Boris 48 
Johnson, Lyndon 171‒72  
Justice and Development Party 

(AKP) 94‒95, 104, 134 
Kennedy, John F. 66, 171 



Trump and Political Theology 
 

 

282 
 

282 

!Kung (also Ju/hoansi) 228‒29, 
236 

Le Pen, Marine 78, 83, 85, 186 
Lévi-Strauss, Claude 201‒2 
Lukashenko, Alexander 100, 134 
Luntz, Frank 175 
Luther, Martin 9, 156, 181 
Machiavelli 171, 192 
“Make America Great Again” 1, 

54, 63, 118, 146, 148 
mana 10, 13, 17, 229 
Marx, Karl 1, 66, 92, 114, 192, 

211 
Milgram, Stanley 112, 114 
Modi, Narendra 85, 104‒5 
Muhammad 9 
Muslim 20, 24, 26, 43, 62, 81, 95, 

105, 157, 159, 207; Barack 
Obama as 142; Hindutva 
attacks against 105‒6; Trump 
voter attitudes toward 138; 
see also Islam 

Nazism 113, 123, 127 
Nietzsche, Friedrich 1, 14, 74, 

180, 193, 243, 245 
Nixon, Richard M. 52, 55, 70, 

118, 161, 172 
Obama, Barack 49, 51, 53, 56, 

138, 140, 142‒43, 145, 150, 
155, 161‒62, 222, 253; 
birther conspiracy against 65; 
Obamacare 44, 57, 162, 186 

Orbán, Viktor 78, 85, 96‒99, 101, 
134, 246 

Pelosi, Nancy 49, 65 
People’s Party (U.S) 78‒80 
Perkins, Tony 155 
“Pizzagate” 68, 163, 191 
Plantinga, Alvin 182 
Plato 114, 170‒71, 191,244 
Popper, Karl 112, 114, 170 

Putin, Vladimir 48, 52‒53, 78, 
132, 186‒87; “Putin 
paradigm” 186‒87 

QAnon 67‒68, 190‒1, 223 
Reagan, Ronald 31, 55, 63, 71, 

109, 172, 174, 186, 214 
Republican Party 26, 28‒30, 37, 

46, 54‒57, 66, 73, 91, 
136‒37, 141‒42, 146, 
148‒49, 151, 154, 157, 175, 
190, 216, 249 

republican theology 28‒32, 
44‒45, 47, 54‒55, 71, 80, 
246, 250 

rituals of reversal 232‒34, 245 
Romney, Mitt 55, 137, 139 
Rushdoony, Rousas John 41‒44 
Russia 18, 50, 53, 65, 78‒80, 96, 

100‒1, 111, 124, 132, 186; 
native faith and sacred nation 
narrative in 108, 212‒14; 
reflexive control in 176, 188 

Schopenhauer, Arthur 160‒1, 
193, 251 

Shilluk 10, 218 
Soviet Union 29, 36, 57, 61, 99, 

107, 111, 133, 171, 221, 223 
Stalin, Joseph 48, 113‒14, 171, 

192, 246 
strategic communication 175, 188 
Supreme Court 69, 72, 110, 135, 

154, 173‒74, 222 
symbolic inversion  232‒34, 242, 

245 
Tertullian 180‒1 
theodemocracy 32‒34, 37 
Tikopia 10, 13 
Trudeau, Justin 162‒63 
Turkey/-ish 78, 85, 91, 94‒96, 

101, 103‒4, 110, 134, 171, 
216 

Turner, Victor 205‒7, 221, 231, 
234, 244 



Index 
 

283 

Twitter 48‒49, 69, 94, 130, 152, 
249 

Weber, Max 9, 16, 114 
Wilders, Geert 78‒79, 88 

World War I 36, 57, 173 
World War II 112, 114, 171 
Yanomami 237‒38

 
 
 
 


	Eller, David - Trump and Political Theology - Front Matter
	00.Foreword - Trump and Political Theology - FINAL1
	Foreword

	000.Preface - Trump and Political Theology
	Preface

	0000.Introduction - Trump and Political Theology - FINAL1
	Introduction

	1.Political Theologies - Trump and Political Theology - FINAL1
	Political Theologies American Style

	2.Trump-Exception or Apotheosis - Trump and Political Theology - FINAL1
	3.Right Around the World - Trump and Political Theology - FINAL1
	4.1950s Wisdom for a 1950s President - Trump and Political Theology - FINAL1
	5.Who Trump’s Supporters Are - Trump and Political Theology - FINAL1
	6.All the King’s Hoaxes - Trump and Political Theology - FINAL1
	7.Myth America and Alt-Rites - Trump and Political Theology - FINAL1
	8.Trump, Shaman, Trickster - Trump and Political Theology - FINAL1
	9.Bibliography - Trump and Political Theology 1
	Bibliography

	10.Image Credits - Trump and Political Theology
	Image Credits

	11.Index - Trump and Political Theology
	Index


